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Xhamia e paré evropiane € hapur ndaj
gejave né France

Jo shumé kohé mé paré, njé gendér muslimane e lutjeve e cila éshté
pagézuar si xhamia e paré evropiane e hapur ndaj gejave éshté hapur
né Francé, Paris. Themeluesi i saj, aktivisti francez-algjerian i té dre-
jtave t& gejave dhe musliman, Ludovic-Mohamed Zahed, e ka pér-
shkruar até si njé hap té paré né thyerjen e “paragjykimeve né Is-
lam” por éshté kritikuar nga liderét religjioz (me ¢ka ne nuk jemi
befasuar). Pranimi i muslimanéve homoseksual nuk &shté njé tabu
religjioz gé do té thehet nga kjo xhami por gjithashtu rolet e ndar-
jes burrave nga graté do té largohen. Themeluesi i xhamisé gjithashtu do té inkurajojé femrat ta béjné
faljen e Xhumasé. Pérderisa njé numér i xhamive gé jané té hapura ndaj gejave ekziston tani né Kana-
da, Afrikén jugore dhe Shtetet e Bashkuara, Zahedi beson se projekti i tij éshté duke thyer pengesat né
Francé dhe Evropé. Déshira e tij pér t& ndértuar njé xhami éshté motivuar nga nevoja pér té gjetur njé
hapésiré té hapur ndaj gejave pér anétarét e shoqgatés sé tijé Muslimanét Homoseksual né Francé, e
cila éshté zgjeruar shpejté qé kur éshté themeluar para dy viteve. Tani ajo krenohet qé ka 300 anétaré.

NEWS - LAJME - NEWS- LAJWIE

Curope’s first gay-friendly mesqes in 027"

Not long agoa Muslim prayer center, which hasbeen dubbed Europe’sfirst
gay-iriendly mosque, opened in France, Paris. Its founder, French-Algeri-
ar: gy rightsactivist and practicing Muslim Ludovic-Mohamed Zahed, de-
scribed itas the first step in breaking “prejudicesin Islam”, but it has been
criticized by religious leaders (we are not surprised). Accepting homosex-
ual Muslims is not the only religious taboo the new mosque will break,
with the usual rules on separating men from women also to be sidelined. |
The mosque's founder will also encourage women to lead Friday prayers. - = =
Whileahandfulofgay-friendlymosques nowexistin Canada, South Africaanc Inited States, Zahed believes
his project is breaking new boundaries in France and Europe. His desire to set u mosque was motivated
by.a need to find a fixed gay-friendly prayer space for members of his fledgling asscciation Homosexual Mus-
lims of France, which has rapidly expanded since it was set up two years ago. It now boasts over 300 members.
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Po eksplorojmé njé “fenomen”, i
cili rrallé heré diskutohet né me-
diat tona: Religjioni dhe Homo-
seksualiteti. Né kété numér, do té
shikojmé mé afér se cfaré kané té
thoné Krishterizimi dhe Islami pér
homoseksualitetin. Ngjarjet e fun-
dit si ajo me Kosovo 2.0 de sulmin
drejt Libertas kané hapur njé dis-
kutim té cilin shogéria kosovare e
ka shmangur deri tani. Kéto disku-
time té cilat jané hapur kohéve té
fundit nuk kané rezuituar si pasojé
e vulinetit t& miré apo nevoja pér
té pasur debat, apo nevoja pér
té kuptuar mé shumé dhe pér té
gené mé mendjehapur, por ato
kané nisur gé nga sulmet, ku ko-
muniteti LGBT ishte cak, ku funda-
mentalistét morrén té drejtén té
dhunojné disa té drejta njerézore
dhe civile. Kéta fundamentalist
té cilét pohojné se nuk ka homo-
seksualé Musliman ndoshta du-
het té shikojn& rreth tyre dhe t&
mos japing “fakte” gé nuk jané t&
vérteta. Kéta njeréz té cilét jané

|

E HOMOSEKSUAL!TETI

SLAMI DLE Hop

mendjengushté duhet t§ shiko-
jnéné rrethin e tyre shot_:er'?r dhe
té tentojné té jené mé té .kup-
tueshem. Sido gé té zgjedhin Ita
trajtojné “té pafolshmén”, ne zgje-
dhim t& nisim té shkruajmé rreth
Islamit  dhe Homoeroticizmit.

shumica e religjioneve dhe kul-
turave kané tentuar té kufizojné
seksualitetin me njé bashkim mar-
tesor dhe reprodukues mes gruars
dhe burrit. Seksi homoseksual apo
seksi jashté martesés mallkohet.
Sekeve u jané dhéné role té gar-
ta dhe té definuara ku nga burri
pritet té jeté aktiv dhe t€ penetroj,
pérderisa roli i gruas ka qené pa-
siv. Kéto ide jané sfiduar fugishém
gjaté viteve 1900 né shumé kultura
dhe shogéri. Dhe tani éshté koha
pér Kosovén gé ti sfidoj kéto ide.

Né kulturat mediterrane dhe ato
gé i quajmé “bota islame”, meg-
jithaté, marrédhéniet e seksit té
njejté pranohen relativisht, edhe
nése pér to flet getésisht. Né artin
dhe literaturén antike por edhe né
até Islame ka shumé motive ho-
moerotike. Q& nga Andaluzia nén
Moors e deri né Amerikén Veri-
ore dhe Lindjen e Mesme, kultur-
at Arabe kané |éné hapésiré pér
dashuri mashkullore, edhe pse njé
hapésiré e tillé shpesh éshté fshe-
hur né getési. Graté ruhen me fa-
natizém né shogériné Arabe dhe
nuk munden té kené marrédhénie
té jashtme. Prandaj té rinjté dhe
burrat i jané kthyer tradicional-
isht njéri tjetrit pér ngushéllim
seksual. Kjo dashuri éshté man-
ifestuar né shumé& meényra. Né
njé rast ekstrem, ka gené njé
praktiké religjioze ku meshkujté
e shenjté Sufi kané véshtruar mbi

bukuringé e njé djaloshj
afruar Zotit. N& ekstrem;j
poetét e shthurrur sj Rumi dhe
Abu Nuéas kané kremtuar push-
timet e tyre homoseksuale mbi
djem té€ pabindu apo t& dehur.

PEr tjy
N tjetér,

Né kéto kultura, njé mashkull i cil
penetron njé mashkull tjetar nuk
shihet si gej apo feméror, pérder-
isa njé& mashkull i cili lejon te pen-
etrq_het dorézon maskulinitetin e
tij. Eshté& roli seksual, e jo organet
seksuale, té cilat pércaktojna
“identitetin seksual”. Nuk é&shta
shikuar si shkelje e rregullit sek-
sual kur njé mashkull ka penetruar
djemté para pubertetit, njé skilay
apo eunuh — té cilét jané konsid-
eruar si gjini e treté. Kjo formé
e seksualitetit té& seksit té njrita
shpesh éshté pranuar né kultu: -n
antike dhe né kulturé islamik

Shpesh éshté e véshtiré gé té pér-
caktohetse cfaré éshté kultura dhe
cfaré duhet ti atribuohet religjion-
it. Shumica e muslimanéve mund
té pajtohen se Islami e ndalon
homoseksualitetin, pérderisa
shumé pak jan& tolerant ndaj
marrédhénieve me seks té njejté.
Religjioni, por edhe kultura shko-
jné kundér meshkujve té cilét vull-
netarisht marrin rolin pasiv dhe
kané identitet gej. Ligjet islamike
sa i pérket kétyre krimeve jané
shumé té komplikuara. N& njérén

ang, dénimet pér kéto krime kané
gené shumé té ashpéra, dhe né

anén tjetér, barra e déshmisé ka

gené e madhe kur eshté kérkuar

té keté déshmitaré okularé,
té cilét shpesh nuk ekzistojne.

Gjuha arabe tradicionalisht nuk ka
fjalé pér “homoseksual’, por PE™

(SEKSUAL

do: termin “ligqe”, gqé domethéné
“scdomi” dhe @shta fialé me
domethénie shumé r egative.
Termi éshté gramatikisht = idhur
me emrin Lat. Kjo éshté g ithash-
tu tregimi Kuranor i Profetitit LGt
(né Bibél si Lot), ku thuhet se ata
(té diturit) gjejné mallkimin islam
kundér homoseksualitetit, tregim
i cili éshté i shpérndaré népérsura
té ndryshme (duke pérfshiré 7:80-
84, 11:77-83, 26:160-175, 29:28-
35), gé éshté i njejté me até né
Bibél (Zanafilla 1: 19). Lat ka mys-
afiré (meshkuj), dhe burrat nga
Sodomi vijné né shtépiné e tij pér ti

hunuar, Lat thérret: “Ju béni akte
té lilla té turpshme gé askush né
boté nuk ka béré para jush, jui jeni
afruar burrave [té ndezur nga ep-
shi] dhe krygave kundér natyrés.”
(29:28-29). Aktualisht ekzistojné
njé numeér i madh alternativash
té té lexuarit t& kétyre vargjeve
né Islam. Kjo mund té interpre-
tohet né ményra t& ndryshme.

Homoerotizmi Dhe Islam

“Pederizmi” (fjalé negative pér
“seks mashkull me mashkull”) nuk
ka gené forma e vetme e homo-
seksualitetit né kulturén Arabe,
por pér njé kohé té gjaté ka qené
forma e idealizuar. Kénaqésia e
mashkullit ka gené dhe éshté jus-
tifikimi pér Muslimanét qé té kené
marrédhénie me djemé&, dhe baza
e pérshtatshme kulturore pér
djemté déshirues éshté bukuria
e tyre dhe jo bukuria e tyre em-
brionale. Homoerotizmi né Sho-
gérité Mesjetare Islame ishte mé
shumé si ajo né Romén antike
se sa né Greqiné antike. Sikur né&
Rom&, cfaré njé i rritur i ka b&ré
njé skllavi nuk &sht& marré para-

ITETI

ne Persi, meshkujté skllavé i

sysh

kans tur Ghulam, té cilét jané
mba ur  ér kénagési seksuale. Ky
institu. n Persik &shté “neutral-

jzuar” nes Arabéve gjaté fundit
té shekullit té teté, Per mé shumé
se njé shekull pastaj, ata “prefer-
onin” djemé té cilét ishin djemé&
té zbehté té Krishteré, zakonisht
té shitur nga tregtaré té Krishteré
né Egjipt, Siri apo Turqi. William
i Adam, njé udhétar, kishte kri-
tikuar shitjen e djemve tek treg-
tarét Musliman. Ai shkruante >
“Ata (tregtarét Musliman) marrin
djemé té pérshtatshém, i trashin,
i pastrojné shpesh né banjo té llo-
jeve té ndryshme, dhe i veshin me
zbukurime té buta né ményré qé té
jené mé té shéndosh dhe mé rozé
dhe mé té hirshém qé ti shesin si
prostituta meshkuj né treg ku njé
burré dhe njé i zhburréruar mund
té jetojné si burré e grua” (de
modo Sacarenas extirpandi 2:523,
25: cituar né N.Daniel 1975:224).

Thuhet gijithashtu se baballarét
musliman shpesh nuk jané bren-
gosur pé&r gasshmériné seksuale
té diemve té tyre, dhe bile kané
pérkrahur shfagjen e tyre. Mor-
alisti Ibn Sasra, i cili pérshkruante
Damaskun mé& 1395, shkruante:

“Secili prej tyre (rinia e pam-
Jekérr) déshiron té jeté i dashur
dhe té shétitet né treg, pérgjaté
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njerézve jomoral. Djemté jané mé
té ndruajtur se vajzat, ¢éshtjet
jané pérmbysur dhe zakonet kané
ndryshuar, ajo qé ishte e fshehur
éshté zbuluar, deri sa té béhen sin
use né stolid he veshje. Ata krye-
Jjné imoralitet haptozi, dhe ask-
ush nuk shpreh pakénaqési: sepse
shumica e njerézve jané veshur
me zbukurime dhe stoli té turpit
dhe jané mburrur me mékate, dhe
prapé askush nuk éshté indinjant
ndaj sjelljes sé djalit té tij. Ata
kané shkémbyer ndershmériné
pér pasion pér déshirén e tyre”

Megjithaté, ndryshe nga Roma

(dhe Greqia), kontrasti strukturor

i organizimit té& marrédhénieve

seksuale me té huajté dhe ski-

levérit i pérballi besimtarét me jo

besimtarét, né vend se qytetar-

in me jo qytetarin. N& Turgi dhe
shogérité Arabe, muslimanét nuk
jané skllavéruar; djemté e mbaj-
tur né njé ményré nuk kané& gené

pjesé e kétyre shoqgérive. Disa bile

e kané racionalizuar praktikén

e nénshtrimit té jobesimtaréve
ndaj penetrimit nga besimtarét
si ményré e glorifikimit t& supe-
rioritetit té Islamit, njé detyré né
vend té& mékatit. Por dallimi éshté
se lejohet kur njé djalé éshté ende
djalé. Nése njé& mashkull zgjedh té
jet& me njé mashkull (i cili e kalon
pubertetin) atéheré nuk lejohet.
Dashuria djaloshare ka gené for-
ma e vetme e homoseksualitet-
it g8 meshkujté musliman kané
mundur ta diskutojné si duhet,
dhe dashuria e njé mashkulli té
rritur ndaj njé tretri shpesh éshté
shfaqur né metafora shpirtérore.
Disa prej Udhéhegésve mé té
njohur shpirtéror né Islam jané
Sufi, udhéheqési shpirtéror dhe
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poeti Jalal din Rumi, i cili_sh._pesh
ka pérdorur metafora shp_rrt«erors
pér té pérshkruar dashuru?e f’ tij
pér udheheggsin e tij shp.l.rtero“r,
Shams i Tabriz, i cili vjen mé vone.

Marrédhéniet seksuale mashkull
me mashkull jané tallur né vend.-
lindjen e Muhamedit né Arabi,

por nuk jané ndaluar formalisht.
Poezia e ka kremtuar homosek-
sualitetin, pérderisa proverbat
dhe rituali kané ofenduar dhe
tallur meshkujté gé “veprojné si
meshkujé” duke gené seksualisht
receptiv ndaj meshkujve tjeré
(Murray and Roscoe) dhe Muha-
medi ka ndaré géndrimin e nje-
jté me até té bashkékombasve té
vet pér homoseksualitetin. Edhe
pse Muhamedi ka gené i famil-
jarizuar me traditén Talmudike
dhe qé ka shkuar kundér vullnet-
it té Zotit, ai nuk e ka pérfshiré
até mes “mallkimeve”. Dhe kjo
nuk éshté pérmendur as né Bibé|
(Sodomi dhe Gomorra). Por prapé
se prapé, dashuria pa prekje
mbetet edhe sot ideali né Islam:

Jo vetm pér dashuriné homo-
seksuale por edhe até heterosek-
suale (vetém kur t& martohesh
mund t& prekésh). N& Persing is-
lame, si cdoku tjetér, shkrimtars
mistik si Jalal din Rumi (Rumi)
kané prodhuar njé retoriké na

NI DHE HOMOSEKSUM
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n bashkimi seksual mes dY
jve ka gené njé metafqre
pér bashkimin_ ekstan.l.c me Zolt'l\n
Mistikét musiiman ne Pergjlt é
si kan& adoptuar fjalorin e po?-
zisé sé dashurisé djaloshare pgr
té treguar dashuriné pi?lr Zotm
Njé Sufi (disa e pérdorin __f]alen
Dervish) e spjegon kété késhtu:
“Njé kérkues sufi (talib) " se}’:
pari duhet té drejtoj té gjllhfi'
dashuriné e tij drejt mésuesit
té tij (murshid), i cili gjithmoné
sshté mashkull: vetém mé vone,
pérmes ndihmés sé mésuesit,
‘ai mund té arrij dashuriné e
vérteté, Zotin, i cili prapé gjith-
moné referohet si  mashkull”.

té ciléd
meshku

Interpretimi mund té jeté shumé
subjektiv, por megjithaté mund té
interpretohet se homoseksualiteti
nuk éshté i ndaluar né Islam, né
kété rast né urdhérin Sufi. Mis-
tikét konsiderojné veten e tyre
té jené muslimané té mirg, dhe
ata nuk kané arritur né interpre-
time té kundérta té Kuranit me
muslimanét e tjeré. Né disa vend-
ed he kultura Arabe muslimane,
prostitucioni homoseksual lejo-
het (jo haptazi, por né fshehtasi).
Mund ta shihni kété si “njohja”
shtetérore e “valvulés sé sigurisé”
pér meshkuijté, ku gasja pér graté
éshté e kufizuar. Kjo vetém tregon
se disa shtete inkurajojné akte ho-
moseksuale né vend té atyre het-
eroseksuale? Mund té jets. Kétu
si edhe né pjesén tjetér té tekstit,
kjo €shté interpretim subjektiv.

Déshmia mbi homoseksualite-
.ﬁ" islamik na lejon qé t& rihap-
Im pyetien e identitetit modern
homoseksual dhe origjinés sé tij.
Ky “transformim” na seksualite-

ISLAMI DHE Hg

tin njerézor éshta shfaqur

sé shumti né shoggrj ta indust:
alizuara dhe urbane ts g, o
Veriore dhe Amerikas -

17 e e Veriore
jané identiteti, subkultury dhﬁ

stili i jetés karakteristik, unik
té shoqérive modern Evropian 3
Amerikane? Dyshoj. N& fakt ésh:{
céshtje e vetédijés dhe lejimit péer
té riinterpretuar librat e shen.
jté dhe pér t& kontestuar normat
shogérore té cilat j lejojni njé
shoqgérie té ndryshoj. Rolet homo-
seksuale, si gjinia ashtu edhe mo-
sha kané gené dhe jang leksikuar
né Arabisht, Turgish, dhe Urdy
etj. Nuk ka déshmi se homosek.
sualiteti modern nuk ekziston na
shtetet Islamike. Meshkujté (dhe
graté) adaptojné terminologjité re
dhe vet-konceptime té identitetit
gej. Ajo g& mund té emérohet si
homoseksualitet “paramodern”
“modern” dhe “postmodern”
né fakt koekzistojné né shogéri
bashkékohore, si peréndimore
ashtu edhe ato joperéndimore.

Dashuria grua me grua né
Islam

N&é kété kontekst, si né shumé
kontekste tjera, seksualiteti grua
me grua mbetet i zhytur, i panjo-
hur dhe njé “sekret”. Graté vetém
s& voni jané béré té dukshme né
diskursin islam. Cfaré ekziston sa i
pérket késaj né shoggrité Islame?
Ato i gjejmé né hareme. Njé
marrédhénie seksuale mes grave
brenda haremeve ka gené mé
shumé e supozuar se sa e obser:
vuar. Ekiston njé tradité qé thotje
se graté “kané praktikuar ves (té
sodomisg) pér dyzeté vite mes
fisit té Lot-it para se meshkujté t<
merrnin até” (Bellamy 1979:37

i
i o

=
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duke cituar Dhamm a|-hawa t&
Abu al-faraj ibn al -jawsj, ca.1116-
1201). Né tregimin Njémijé e Njé
Nete&, né té cilin nj& mashkull has
né njé grua duke u puthur nga
shérbétorja e saj, Richard Burton
thérret “haremet jané shtretér té
ngrohté té safizmit dhe tribadiz-

o

mit

Pastaj vérehet mungesa e pér-
mendjes sé dashurisé lezbike né
Kuran. Kjo éshté déshmi e mung-
esés né “traditat e islamit prim-
itiv”. Seksi mes grave ka gené
térésisht i ndryshém nga varia-
cioni gjinor né shogérité arabe.
Ekziston njé term arab pér lezbike
té “vet-shpallur” suhagiyyat. Dhe
ka poezi nga njé “ Arab Sappho
, Walladah bint al- Mustakfi, ku
kremtohet dashuria femérore
permes poezisé. Shumica e ke-
tyre poetéve kané humbur pér
shkak se shumica e autoréve kané

. refuzuar té citojné ata pér shkak

té gjuhés eksplicite seksuale.
Dhe lesbianizmi atéher&, si tani,
éshté paré si “lojé e pafajshme”
mes grave. Njé citat thoté:

Ekzistojné episode né turath
né té cilin meshkujté tolerojné
dashuriné lezbike. Njé mashkul-
li i éshté théné se gruaja e tij tu-
sahig (qé bén seks me graté),
dhe ajo pérgjigjet “Pérderisa ajo
meé liron nga cdo obligim seksual
ndaj saj, le té bén cfaré té doj”

Njé poete ka théné: “Kam piré
veré pér dashuring e flirtimit/
dhe jam kthyer drejt lezbianiz-
mit nga frika e shtatézénésise”

Njé person i caktuar me emrin Sha-
rif al-Idrisi (1100 to 66) i atribuon

IOSEKSUALITETI

marrédhéniet grua me grua si
zgjedhje se sa mungesé e part-
neréve seksual meshkuj, g€ quhet
“homoseksualitet i siutuatés:

Gjithashtu ka gra té cilat jané
mé inteligjente se té tjerat. Ato
posedojné shumé karakteristika
té meshkujve edhe né lévizjet e
tyre, ményrén si flasin, dhe zérin e
tyre. Gra té tilla déshirojné té jené
partnere aktive, dhe déshirojné
té jené superior ndaj mashkullit.
Gra té tilla nuk e turpérojné vet-
en, edhe kur joshin até qé déshi-
rojné. Nése ajo nuk ka déshiré,
ai nuk mund ta detyroj té qoj
dashuri. Kjo e bén té véshtiré gé
ajo té bindet ndaj déshirave té
meshkujve dhe e drejton até dre-
jt dashurisé lezbike. Shumica e
grave me kéto karakteristika gjin-
den mes grave té edukuara dhe
elegante, si lexuese té Kuranit,
dhe dijetare femra. (Kitab nuzhat
al-mushtaq fi ikhtirag al-afaq)

Gjithashtu thuhet se né Turgi,
bashkéshortét kané refuzuar ti le-
jojné graté e tyre té béjné banjo
pér shkak té reputacionit se lez-
biket kané gené aty dhe i kané
joshur graté e tyre. Gjithashtu,
sic kam shkruar mé larté, ekziston
njé besim i pérbashkét se lezbiket
(dhe ky éshté mendimi i pérgjith-
shém sot) kané qené vajza té reja
té cilat u jané drejtuar grave tjera
pér shkak té mungesés sé part-
neréve meshkuj. Njé pikévéshtrim
nga Iraku Eshté se vajzat e hare-
mit puthin dhe béjné dashuri me
njéra tjetrén nga pikéllimi i zem-
rés. Eshté shumé e véshtiré gé
té nxjerren informata dhe fakte
nga perspektiva e grave, pasigé
graté nuk kané léné shénime té
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ndjenjave apo sjelljeve té tyre.
Edhe nése e kané béré ato zakon-
isht jané “zhdukur” pér shkak té
frikés sé dashurisé grua me grua
brenda shoqérive islame. Ata qé
e kané pérshkruar haremin kané
qgené zakonisht meshkujé, té cilét
jané munduar té “marrin” idené
peréndimore té haremit si kopsht
lezbik. Homoseksualiteti feméror
heshtet né até ményré qé njé grua
e cila flet rreth homoseksualitetit
té saj pérbén krim té pafalshém.

Gjithkund né boté, pavarésisht
nga religjioni apo kultura, ne kemi
njé komunitet LGBT i cili lufton
pér té drejtat e veta. Dhe nat-
yrisht, edhe né vende islame si
Kosova. Eshté e réndésishme té
pérmendet se komunitetet LGBT
dhe aktivizmi ekzistojné né shtete
islame, pasigé shumé muslimané
pohojné se homoseksualiteti
éshté njé “import peréndimor”.

Nga Lola krasniqi
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We explore a ‘“phenomena”,
which is rarely discussed in our

media; Religion and Homosex-
uality. In this issue we will take a
closer look at what Christianity
and islam has to say about homo-
sexuality. The latest events such
as Kosovo 2.0 and the attack to-
wards Libertas opened a discus-
sion that the Kosovar society has
been avoiding. These discussions
that recently has took place did
not come from goodwill or from
a need to have a debate, or a
need to understand more and be
opened minded, but they started
after the attacks, where the LG-
BTQ community was the target,
where fundamentalists took the
right to violate several human and
civil rights. This fundamentalist
who claims there is no Muslim
homeosexuals should maybe take
a look around them and not give
“facts” that is false, And these
people who are narrow minded
should take a look in their friend
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Most religions and cultures have
sought to limit sexuality to b!‘i' a
marital and child producing union
between woman and man. Homo-
sexual sex or sex outside marriage
is condemned. The sexes have
been given clearly defined roles
where the man is expected to be
active and penetrating, while the
role of women has been the pas-
sive recipient. These ideas came
increasingly to be challenged dur-
ing the 1900s in many cultures and
societies. And now it is time for
Kosovo to challenge these ideas.

Mediterranean cultures and what
we call “the Islamic world”, how-
ever, same-sex sexual relations
are relatively accepted, even if
you talk quietly about them. In
the ancient as well as in Islamic
art and literature there are many
homoerotic motifs. From Anda-
lusia under the Moors to North
Africa and the Middle East, Arab
cultures have made space for
male love, even though that space
has often been hidden by a cur-
tain of silence. Women are closely
guarded in Arab society and thus
unavailable for illicit relationships.
Youths and men therefore have
traditionally turned to each oth-
er for love and sexual relief. This
love manifested in many ways, At
one extreme it was a chaste re-
ligious practice’ where Sufi holy
men gazed upon the beauty of
a boy to come closer to God, At
the other extreme, libertine po-
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cient culture and Islamic culture,
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It is often difficult to determine
what culture is and what is to be
attributed to religion. Most Mus-
lims are likely to agree that Islam
prohibits homosexuality while
very few are relatively tolerant to
same-sex sexual relations. Religion
as well as culture turns against
the men who voluntarily take the
passive role and have a gay iden-
tity. The Islamic laws regarding
these crimes are very complicat-
ed. On one hand, the penalties
for these crimes has been very
hard, on the other hand, the bur-
den of proof been great when
it required four credible eyewit-
nesses, which often do not exist.

Arabic language has tradition-
ally no word for “homosexual’,
but uses the term “liwat’, which
means “sodomy’ and is highly
negatively charged. The: term is
grammatically related to the name
Lat. It is also the Quranic story of
Prophet L0t (biblical Lot), where it

]

is claimed they (the learned one)
find Islam’s condemnation against
homosexuality, the story, which is
spread out among different suras

(including  7:80-84, 11:77-83,
26:160-175, 29:28-35), js basically
the same as in the Bible (Genesis
1; 19). LOt has (male) guests, and
men of Sodom come to his house
to rape them, Lit exclaims: “You
commit such shameful acts that
no one in the world ever commit-
ted before you, you approached
the men [inflamed with lust] and
crosses against nature’s ways.”
(29:28-29). There are currently a
large amount of alternative read-
ings of these verses in Islam. It can
be interpreted in different ways.

Islamic Homoeroticism
“Pederasty” (a negative word for
“male to male sex”) has in the
Arabic culture not been the only
form of homosexuality, but it

has long been the idealized form
(Murray and Roscoe). The pleas-
ure of the man was and is the
justification for Muslims to have
sexual intercourse with boys, and
the culturally appropriate basis
for desiring boys is their beauty
not their incipient beauty. Ho-
moeroticism in medieval Islamic
Societies was more like that in an-
cient Rome than ancient Greece.
Like in Rome, what a free adult
did to slaves did not count. In Per-
sia they called the male slave the
Ghulam, who was kept for sexual
pleasure. This Persian institution
became “neutralized” among the
Arabs around late eighth century.
For more than a century there-
after they “preferred” boys who
where pale Christian boys, gener-

ally sold by Christian merchants
to Egypt, Syria or Turkey. Accord-
ing to William of Adam, who was
a traveler, criticized this selling

of boys to Muslim merchants.
Willam of Adam wrote;

“They (Muslim merchants) take
suitable boys, and fatten them up,
and wash them often in all kind of
baths, and dress them in soft gar-
ments so they are plumper and
pinker and more delightful and so
sell them as male prostitutes on
market where a man and effem-
inate may live as man and wife”
(de modo Sacarenas extirpandi
2:523, 25)

It is also said that the Muslim
fathers often have been uncon-
cerned about their son’s sexual
accessibility and have even abet-
ted the display of their availability.
The moralistic Ibn Sasra, who de-
scribed Damascus in 1395, wrote:

“Each of them (the beardless
youth) would like to be loved
and promenades in the market,
past the immoral people. Boys
are more bashful than girls, mat-
ters are reversed and customs
changed, what was hidden is re-
vealed, until they become like
brides in finery and in dress. They
commit immorality openly, and
no one expresses disapproval: for
most of the people have dressed
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in garments of shame and have
boasted of sins, yet no one is in-
dignant at his child’s conduct.
They have exchanged their hon-
or for passion of their desire”

Unlike Rome (and Greece), how-
ever, the structural contrast or-
ganizing same sex relations with
foreigners and slaves counter
posed believers to non-believers,
rather than citizen and non-cit-
izen. In Turkey and Arabic soci-
eties, fellows Muslims were not
supposed to be enslaved; kept
boys were in some real sense not
part of these of these societies.
Some even rationalized the prac-
tice of making non-believers sub-
mit to penetration by believers as
a means of glorifying the superi-
ority of Islam, a duty rather than a
sin. But the difference is that it is
allowed when a boy still is a boy.
If a man chooses to be with a man
(who passes puberty) then that
is not allowed. Boy Love was the
only kind of homosexuality that
Muslim men could appropriate-
ly discuss and when it comes for
a grown up man to love another
grown up man it often occurred in
spiritual metaphors. One of the
most well known spiritual lead-
ers in Islam is the Sufi, spiritual
leader and poet Jalal din Rumi,
who often used spiritual meta-
phors to describe his love for his
spiritual leader, Shams of Tabriz,
which we will come to later on.

Male to male sexual relationships
were ridiculed in Mohammad'’s
homeland of Arabia, but not for-
mally sanctioned. Poetry celebrat-
ed heterosexuality while proverbs
and ritual insult and ridiculed
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men “acting like women” by being
sexually receptive 0 other men
(Murray and Roscoe) and Mo-
hammad shared his countryrn_en
attitude towards homosexuality.
Even though Mohammad was fg—
miliar with the Talmudic tradll-
tion and that it ran towards god’s
will, he did not include it among
uabominations”. And neither .is
it mention as for example as in
the bible (Sodom and Gomorra).
But still, loving without touching
remains today the ideal in Islam:
Not only for homosexual love but
as well for heterosexual love (once
you are married can you touch).
In Islamic Persia, as elsewhere,
mystic writers like Jalal din Rumi
(Rumi) produced a rhetoric in
which sexual union between two
males was a metaphor for ecstatic
union with God. Muslim mystics
generally adopted the vocabulary
of boy love poetry to signify love
for God. A Sufi (some uses the
word dervish) explains it like this:

A sufi seeker ftalib) should first
direct his all his love toward his
mentor (murshid), who always
is @ male: only later, trough the
help of the mentor, can he reach
his true love, God, who is again al-
ways referred to in the masculine”

The interpretation can be very
subjective, but it may as well be
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interpreted that homos;exuelitv is
not forbidden in Islam, in this c.ase
the Sufi orders. Mystics cons_lder
themselves to be good N}ushms,
and they did not reach quite con-
trary interpretations of the Quran
with other fellow Muslims. In
some Islamic Arabic countries and
cultures, homosexual prostitution
is allowed (not openly, but in se-
cret). You might see it as a states
“racognition” of a “safety valve” for
men, in which access to women is
very restricted. Now; this onlysays
that some states encourage ho-
mosexual acts rather than hetero-
sexual acts? It might be it. In here
as well as for the rest of this text,
it is a subjective interpretation.

The evidence on Islamic homo-
sexuality allows us to revisit the
question of modern homosexual
identity and its origin. This “trans-
formation” in human sexuality
occurred mostly in industrialized,
urbanized societies of northern
Europe and North America. Are
identity, subculture and lifestyle
an unique features of modern
Euro/American societies? | doubt
it. It is rather a question of aware-
ness and the permission to rein-
terpret holy books and to ques-
tion the society norms that allows
a society to change. Homosex-
ual roles, both age and genders
defined were and are lexicalized
in Arabic, Turkish, and Urdu etc.
There is no evidence that mod-
ern homosexuality does not exist
in Muslims countries. Men (and
women) adapt new terminolo-
gy and self-conceptions of a gay
identity. What might be termed
“pre-modern” “modern” and
“postmodern” homosexuality ac-

tually coexist in contem

’ pory
cleties, western and nq ¥ s0.

N Westeyn,

Woman-to-Woman Loye in
Islam

In this context, as in many oth
er contexts, Woman to womar;
sexuality remains ‘Smeerged
unknown and a “secret”. WOm:
en have only recently become
visible at all in Islamic discourse
What does exist regarding ths ir;
Islamic societies? We find them
in harems. A sexual relationship
between women within harems
has been more supposed than
observed. There is a tradition
that says that women “practiced
the vice (of sodomy) for forty
years among the tribe of Lot be-
fore men took it up”  (Bellamy
1979:37, citing the Dhamm al-ha-
wa of Abu al-faraj ibn al -Jawsi,
€a.1116-1201). In the story thou-
sand and one nights, in which a
man comes upon a beloved be-
ing kissed by a her maid, Richard
Burton claimed, “harems are hot
beds of sapphism and tribadism”

Then absence of mentioning les-
bian love in the Quran is notable.
This is a evidence of absence in
“the traditions of primitive Islam”.
Sex between women was entirely
distinct from gender variance in
medieval Arabic societies. Thereis
an Arabic term for “self declared”
lesbian suhagiyyat. And there are
poems from an “ Arab Sappho
Walladah bint al- Mustakfi, was
she praises female love trough
poetry. Most of these poets were
lost because of the most authors
refused to cite them due to their
explicit sexual language. And les-
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bianism has then, as well as now,
been seen as a “innocent game”
between women. A quote says:

There are episodes in the turath

“in which men tolerate leshian

love. One man was told that his
wife was tusahiq (having sex
with women), and he respond-
ed “As long as she frees me from
any sexual obligation towards
her; let her do what she wants”.

One poetess declared: “=I
drank wine for love of flirting/
and | shifted towards lesbi-
anism for fear of pregnancy”

A certain man called Sharif al-1d-
risi attributes woman-to-wom-
an relations to choice rather
than to the lack of availability of
male sexual partners, that is so
called “situational homosexuality:

There are also women who are
more intelligent than the others.
They possess many of the ways of
men so that they resemble them
even in their movements, the
manner in which they talk, and
their voice. Such women would
like to be the active partner, and
they would like to be superior to
the man who makes it possible
for them. Such a woman does not
shame herself, either, if she seduc-
es whom she desires. If she has no
inclination, he cannot force her to
make love, This makes! it difficult
for her to submit wishes of men
and brings her to lesbian love.
Most of the women with these
characteristics are to be found
among the educated and elegant
women, the scribes, Quran read-
ers, and female scholars. (Kitab nu-

2hat al-mushtag fi ikhtiraq al-afaq)

It is also said that in Turkey, hus-
bands refused to let their wife’s
go to the women bath because of
the reputations that lesbians were
there and seduced their wife’s.
And also, as | wrote above, there
is a common believe that lesbians
(these is the opinion in general
population today as well) where
young girls who turned to other
women cause of the lack of male
sexual partners. An Iraqgi view is
that harem girls kiss and make
love to each other from sadness
of heart. It is very hard to get in-
formation and facts from a wom-
en'’s perspective, since women did
not leave records of their feelings
or behavior. And even if they did
it usually “disappeared” because
of the fears of woman-to-wom-
an love within Islamic societies.
The ones describing a harem was
usually a man, who tried to “take
away” the western idea of aharem
as a lesbian heaven. Female ho-
mosexuality is hushed up in such
way that a woman who speaks up
about their homosexuality is com-
mitting and unforgivable crime.

Everywhere in the world, no mat-
ter religion or culture we have
an LGBT community who strug-
gles and fights for their rights.
And of course, even in Islamic
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countries, such as Kosovo. It is
important to mention that LGBT
communities and activism ex-
ist in Islamic countries, since so
many Muslims claims homo-
sexuality is a “western import”.

By Lola krasniqi
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Homoseksualiteri nuk  éshté

dukuri moderne, por ka marre
vémendje né dekadat € func_ilt
nga flozofét moralist, psikologet
mjekét psikiatér, teologef, ek:
spertét medicinal, avokfxtet ‘etj.
Megé Perendimi tradicionalisht
gshté karakterizuar nga "Pikp.am?
jet Krishtere’, homoseksualitet
nuk ka gené problem atje ku kéto
véshtrime ishin ndryshe, psh nuk
jshte problem i natyrés filozofike,
etike apo sociologjike. Sidoqofté,
homoseksualét kuptuan gé ai
apo ajo ishin ménjané shogeérisé,
pra té refuzuar nga shoqéria, dhe
késhtu vepronin fshehurazi dhe
pranuan pa ankesé té jené té
dénuar nga shogéria. Megjithatg,
né kohérat moderne, homosek-
sualét ngrené zérin pér t'u ndjeré
sé bashku me grupet tjera minor-
itare, apo grupet té cilat tradicion-
alisht kané qené té shtypura apo
diskriminuara. Kjo gjendje e re
nuk nenkupton vetém gé komu-
niteti duhet shfaqur mirékuptim
pér problemet e tyre dhe késhtu
té braktisin até géndrimin tradi-
cional “mé i shenjté sesa ti", por
qé shogéria duhet t& njoh mard-
héniet e LGBT si njé mardhénje po
ag normale si ajo heteroseksuale,

Krishterimi

Pér ta definuar thjeshté, Krishter-
imi éshté njé nga religjionet krye-
sore monoteiste, Té krishterét
besojné né Jezu Krishtin dhe nd-
jekin mésimet e tij. Jezul &shté
djali i Zotit, | derguar nga Zoti pér
t'u béré njeri. Si Djall i Zotit, Jezui

shté hyjnor, por ai ishte edhe

genje njerzore qé jetoi mes. ne.sh
né toké, para 2000 vitesh. Te k“ns-
hterét besojné qé jané"p'Jes.e e
njerézve té Zotit, trasheglmu? "e
1 cilit pérfshiné edhe Hebrenjte.

Gjaté shekujsh, Krishterimi Esht_é‘
ndaré né disa denominime. Secili
denominim ka besimet dhe prakti-
katspecifike, por s& bashku ato shi-
hen degé té té njetit religjion pasi
qé ato pajtohen né fundamentet e
tyre si Bibla, Trinia, Kredoja e Nic-
es. Ményra se si anétarét e njérit
denominim shohin ata té tjetrit
denominim dallon nga respekti
dhe pranimi 1 ndérsjellé i dyshim-
it dhe refuzimit té grupit tjetér né
té genurit vérteté “I Krishteré”.

A mund té jeté dikush i Krishteré
dhe gej né té njejtén kohé&? Né
Bibél thuhet q& homoseksualiteti
géshté mékat dhe gq& homosek-
sualét nuk mund té shkojné né
“parajsé”. A mund té jesh anétar
i njé kishe dhe njékohésisht té
jesh i Krishteré dhe gej? E gjitha
varet se kujt i behet kjo pyetje.

Krishterimi dhe Homosek-
sualiteti

Denominimet t& cilat fugishém
kundérshtojné  homoseksualite-
tin jané Kisha Katolike Romane,
Kishat Ortodokse Lindore. Disa
denominime tjera nuk i shohin
mardhéniet monogame si mard-
hénie mékatare apo imorale, e
késhtu mund t'i bekojné ato dhe
té trajtojné martesat e tyre. Kéto
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jane Kisha e Bashkuar e Kana
dhe Kisha e Bashkuar e gy
té gjithé Luterangt Gjerman, tg
giitha Kishat e Reformyara Zvi’ce:
ane, Kisha Protestane n& Holandg
Kisha n& Danimarké, Kisha e Suei
disé, Kisha e Islandés dhe Kisha
e Norvegjisé. Né vecanti, Kisha e
Komunitetit Metropolitan 8shta
themeluar enkas pér t'j shérbyer
komunitetit té krishteré t& LGpr
Aleanca Globale e Afirmimit Apos:
tolik Pentakostal, qe i ka rrénjét na
vitin 1980, éshté denominimi mg
i vietér pér afirmimin Apostolik
Pentakostal t& LGBT-ve. Nj& tjetsr
oraganizaté e kétillé éshté Kisha
Afirmuese Ndérkombétare Pen-
takostale, tash pér tash organizata
mé e gjéré afirmuese Pentakostale
me kisha ne SHBA, Mbretérina
e Bashkuar, Am«ri%sn Qendrore
dhe té Jugut, Europé dhe Afrike.

dasg,
ishit,

Shumé té Krishteré besojné qé
bashkimi i njé burri dhe gruaje
definon martesén si dhe ¢fardo
akti seksual jasht marte-4s &shté
mékatar. Ata priien e interpreto-
jné rreshtat biblike né aktet homo-
seksuale si Familja heteroseksuale
&shté vullnet i Zotit dhe se mard-
hénia seksuale e té t& jejtit seks
kontradikton dhe dhunon vullnetin
e krijuesit. Megjithaté, 3ibla nuk
thot gé homoseksuriiteti éshté
njé mékat “mé i madh” se ndonjé
tjetér. Té gjitha mékatet jané fyese
pér Zotin. Homoseksualiteti &shté
njé nga shumeé gjéra té listuara qé
na distancon nga Mbretéria e Zo-
tit, pohojné shumé té krishteré.
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Njé prift i Kishés Protestane jep
kété pérgjigie rreth té genurit
i Krishteré8 dhe homoseksual:

Té jesh homoseksual ose bisek-
sual dhe i Krishteré nuk konsid-
erohet “mékat” né shumé Kisha,
posacérisht né kishat protestane,
psh né Skandinavi. Seksualiteti
éshté pjesé, dhe jo njé e pavérej-
tur, e té genurit human. Pérderisa
:1evoja/ insunxu piologjik ekziston,
ajo gjithashtu &shté njé shprehje
e déshirés toné pér intimitet, pér-
katési dhe identitet. N& kohé dhe
tradita t& ndrysiine géndrimi i
Kishés né seksualitetin njerézor ka
pésuar wuiyonim duke pérfshiré
ngritien e vetédii- ..ok ekziston
vetém uasituiic - seksuale.

Pjesét n3 Big' (@ cilat i r-ternhen
dhe e diskutojné hor sseksual-
i 4tin, jané té njejta si shur (ok-
sio biblike té shkruara né kuitura
té ndryshme, kohe, dhe qéltime
specifike. Prandaj, nuk éshté e
mundur gé té marrim njé apo dy
fiali literalisht, dhe t'i gjykojmé
mardhéniet tona té sotme me to.

Ne duhet t& gjejmé menyrén pért’i
interpretuar ato né realitetin toné
té sotém. Kété e quajmé kontekst.
Nése shohim tekstet biblike t& ba-
zuara né kontekstin qé ato jané
shkruar, shumé shpeit do té dallo-
jmé qé ato nuk i referohen asaj qé
ne sot nénkuptojmé me homosek-
sualitet. Kjo &shté si né Testamen-
tin e Ri ashtu dhe né té Vijetrin.
Kur kéto tekste jané shkruar, nuk
ka pas mardhénie gej (apo strejt}
si kto gé i njohim sot; raporte té
barabarta dhe respect, dhe marr-
ja e pérgjegjésisé pér njéri-tjetrin.
Situatat e pérshkruara kané té bé-
jné me idhujtari/ adhurim, promi-
skuitet, dhe sjellie kulti. Kétu
nénkutpon qé Bibla éshté e garté
rreth faktit qé seksualiteti vie me
pérgjegjési, barazi dhe respekt.
Dhe e thellon kénagésiné dhe
déshirén. Té qenurit i Krishteré
do té thot té jesh né lidhje me njé
Krisht qé jeton. Sfida kétu qén-
dron tek fakti i njohjés sé vetés,
dhe ballafagimi me kété gjendje jo
té zakontg. Te jesh i Krishter do t&
thot té shohésh pértej normave.
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Kisha dhe Homoseksualiteti

Mund té shihet qé né vendet ku
pozita e Kishés ka gené e dobét,
giendja e homoseksualéve ka
gené shumé mé miré nga atje ku
pozita e Kishés ka gené e forté dhe
pozita ku homoseksualét jané gje-
tur ka qéné shumé mé e véshtiré.
Kisha Katolike e ka shtypur sek-
sualitetin e té njétit seks qé nga
viti 600 duke u kthyer heré pas
heré tek réndésia e dénimit té té
implikuarve né mardhénie homo-
seksuale, deri duke i dénuar me
vdekje ose djegje. Nuk ishte vetém
mardhénia mes té njejtit seks qé
konsiderohej mékat, ¢fardo akti
seksual qé nuk ishte mes njé bur-
ri dhe gruaje dénohej. Pérgjithé-
sisht mardhéniet seksuale mes
grave nuk ishin aq ‘fyese’ sa ato
mes burrave, por gjithashtu varej
se si bénin seks, dhe nése graté
kishin ‘lodra’, nése kishte pene-
trim etj. Mé sé veshtiri e kishin
njerzit g€ jetonin né boté “relig-
jioze”, sikur priftérinjté e murgjét
té cilét dénoheshin egérsisht po
té bénin mékat seksual (pérfun



dim: Homoseksualiteti dhe akti
homoseksual ishte mjaft i shpe-
sht mes priftérinjsh e murgésh).
Shume Papé dhe priftérinjé gjaté
historise kané qené homosek-
sual dhe té dénuar pét kéto akte
nga Kisha (disa nga ta i pérshkru-
ajmé né seksionin ‘gej i dités’).

Interpretimet

Bibla mund té interpretohet
né ményra té ndryshme. Ka té
krishteré gé e interpretojné né
ményré shumé ‘ortodokse’, ata
e interpretojné até tamam sikur
thuhet né bibél, pa interpretim
subjektiv. Megjithaté, ka t& Kris-
hteré (posagérisht né Europg) té
cilét kané interpretuar Biblén né
kontekstin e kohés té& tashme.
Mendoni se si interpretohet tani
seksi paramartesor? MEé posh-
t&8 i kemi tre pohime t& béra
nga “avokuesit e homoseksual-
itetit” (nga konteksti teologjik).

*Homoseksualiteti modern éshté

i singerté.

Ata té cilén avokojné né favor té
homoseksualitetit shpesh poho-
jné qé homoseksualiteti modern
dallon nga ai antik. Homoseksual-
iteti antik pérshkruhet me terma
prostitucioni kult, pederasti, apo
eksploatim pagan i individévets
dobét dhe t& varur, skilav dhe t&
tjeré. Né anén tjetér pér homo-
seksualitetin modern thuhet t&
jeté njé shprehi e mardhénieve
stabile té bazuara né pajtimin e
ndérsjellé t& t& dy madhorave.
Ata térhigen nga i njejti seks, dhe
mardhénia e tyre thuhet t& pérf-
shijé lidhje t& thelle emocion-
ale, njé¢ mardhénie q& éshté ma
e thellé dhe mé e singerté se sa
né mes té dy bashkéshortéve,

*Homoseksualiteti éshté njé ori-
entim i lindur apo prirje
Njé argument i tanishém ashtd

se homoseksualiteti &shté njé
tendence internale. Thjeshté, di-
kush eshté i lindur homoseksual.
Prandaj stili i jeteses té njé ho-
moseksuali nuk éshté dicka gé
ky person zgjedhé, dhe me kété
arsyetim, homoseksualiteti &shté
po aq natyral pér homoseksualét
sikurse &shté heteroseksualiteti
pér heteroseksualét. Dhe, nuk
mund t& pérshkruhet si sémund-
je apo stile jetese abnormale, por
patjeter duhet paré si dicka mjaft
normale pér njé pjese njerzimit.

*Qéndrimi biblik kundrejt homo-

seksualitetit sot éshté jorelevant.

Pohimi i treté i ngritur éshté se
fjalét e biblés jané jorelevante sot
meqé ato trajtojné homoseksual-
itetin kult, pedersting, dhe homo-
seksualitetin e vrazhd& pagan. Ato
nuk ishin né dijeni me homosek-
sualitetin e fisém dhe té singerté
mes madhoréve gé e njohim sot.
Ato gjithashtu nuk e kan pasur t&
garté qé homoseksualiteti &shta
orientim i lindur. Pyetja &shta nése
antikét kané diskutuar rreth ke-
tyre marrdhénieve né até ményré
sa té ishte e denjé té krahaso-
het me diskutimin modern rreth
“homoseksualitetit t& singerts”,

Tri pikat e lartécekura mund t&
pérmbledhen né fjaliné vijuese:
I ashtuquajturi homoseksualitet
modern dhe i singerté &shté dic-
ka qé nuk ka ekzistuar né botén
antike. Njé deklaraté si kjo pre-
tendon qé njerzit antik ishin het-
eroseksual té lindur por disa nga
ata kishin seks te corientuar;
ndersa ata modern besojné gé
dikush mund t& lind heterosek-
sual, homoseksual apo biseksual.

Ndonjéheré mbart njé formé
tietér: Né kohérat antike njeriu
nuk e ka vézhguar ekzistimin e
homoseksualitetit t& singerté,

prandaj autorgt biblik
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HRISTI

Homosexuality is not a modern
phenomenon, but it got atten-
tion in recent decades from mor-
al philosophers, psychologists,
psychiatrists, theologians, med-
ical experts, lawyers and others.
Since the West has traditionally
been characterized by a "Christian
basic view’, then homosexuali-
ty was not a real problem where
views where different, i.e. not a
problem of philosophical, ethical
or sociological nature. Whoever,
homosexuals understood that he
or she was on the edge of socie-
ty and not accepted socially and
therefore acted in secret and ac-
cepted without complaint to be
condemned by society. In modern
time however, homosexuals made
their voices heard in order to be
recognized, along with other mi-
nority groups, or groups that have
traditionally been oppressed or
discriminated against. This new
situation does not only mean
that the community must demon-
strate an understanding of their
problems and abandon the tradi-
tional ‘holier-than-you-attitude,
but also that society should rec-
ognize LGBT relationships form as
completely normal and the same
as the heterosexual relationship.

Christianity

To define it simply, Christianity
is one of the world’s major mon-
otheistic religions.  Christians
believe in Jesus Christ and fol-
low his teachings. Jesus is God's
son, sent by God to become hu-

OS£KSUALITET|

ANITY AND
HOMOSEXUALITY

man. As the Son of God, Jesus
is divine, but he was also a hu-
man being who lived among us
on earth, over 2,000 years ago.
Christians says that they are part
of God’s people, whose herit-
age includes the Jewish people.

Over the centuries, Christianity
has divided into numerous de-
nominations. Each denomination
has its own distinctive beliefs or
practices, but they are common-
ly considered branches of the
same religion because they agree
on such fundamentals as the Bi-
ble, the Trinity, and the teach-
ings of the Nicene Creed. The
way in which members regard
other denominations varies from
mutual respect and acceptance
to suspicion and denial that the
other group is really “Christian.”

Can one be both Christian and gay?
It says in the Bible that homosexu-
ality is a sin and that homosexuals
cant go to “paradise. Can you be
member of a church and actually
be homosexual and Christian? It
all depends whom you are asking!

Christianity and homosexu-
ality

Denominations that strongly op-
pose homosexuality. include the
Roman Catholic Church, the East-
ernOrthodox churches. Some oth-
er Christian denominations do not
view monogamous same-sex rela-
tionships as sinful orimmoral, and
may bless such unions and consid-

er them marriages. These in
the United Church of Canags and
the United Church of Christ, 3y
German Lutheran, al| Swissl re-
formed churches, the Protestant
Church in the Netherlands, the
Church of Denmark, the Church
of Sweden, the Church of Icelang
and the Church of Norway. In par-
ticular, the Metropolitan Commuy-
nity Church was founded specif-
ically to serve the Christian LGBT
community. The Global Alliance of
Affirming Apostolic Pentecostals
(GAAAP) traces its roots back to
1980, makingit the oldest LGBT-af-
firming Apostolic Pentecostal de-
nomination in existence. Another
such organization is the Affirming
Pentecostal Church Internation-
al, currently the largest affirming
Pentecostal organization, with
churchesinthe US, UK, Centraland
South America, Europe and Africa.

clude

Many Christians believe that the
union of one man.and one woman
defines marriage and that any sex-
ual act outside of the marriage re-
lationship is inherently sinful. They
tend to interpret biblical verses on
homosexual acts to mean that the
heterosexual family was created
by God and that same-sex rela-
tionships contradict God's design
for marriage and violate his will.
However, the Bible does not say
homosexuality is a “greater” sin
than any other. All sin is offensive
to God. Homosexuality is one of
the many things listed that will
keep us from God's kingdom ac-

cording to many christians. One
prist of the a protestantic church
gives this answer regarding be-
ing homosexual and Christian;

To be a Homosexual or bisexual
and Christian is not considered as
a “sin” in many Churches, especial-
ly in the protestantic churches, for
example in Scandinavia. Sexuality
is a part, and a not inconsiderable
one, of being human. While there
is a biological urge/instinct, it is
also an expression of our desire
for intimacy, belonging and iden-
tity. Through time and through
different traditions, the Church’s
view of human sexuality changed
as including increased knowledge.
Itis not just the heterosexual love.

The parts in the bible which ref-
erees to and discusses homosex-
uality is as any other biblical text,
written in a particular culture,
time, and for a particular purpose.
Therefore it is not possible to lift
out a sentence or two and try to
paste them into the relationships
we live in today. We must some-

how translate them to the reality
we live in now. This is called con-
textuality. If we look at biblical
texts based on the context they
are written in, we see quite quick-
ly that they do not refer to what
we now mean by homosexuality.
This is the Old as well as New Tes-
tament. When these texts were
written, there were no gay (or
straight) relationships that we see
today; equal relationships and re-
spect, and to take responsibility
for each other. The situations de-
scribed are about idolatry, prom-
iscuity and cult behaviour. Here |
mean that the Bible is clear that
sexuality comes with responsibil-
ity, equality and respect. And it
deepens the pleasure and desire.
Being a Christian is about living in
a relationship with a living Christ.
The challenge inthisis partly about
meeting oneself, and to face one-
self in the “strange”. To be a Chris-
tian is to look beyond normativity”

Main Topic: RELIGION & HOMOSEXUALITY

Church and Homosexuality
One can show that in the coun-
tries where the Church position
has been weak, homosexual’s
conditions were at their best and
contrary to where the church had
a strong foothold, the conditions
for the homosexuals have been
worse. The Cathalic Church op-
posed same-sex sexuality from
the year 600's where they re-
turned again and again to the im-
portance of punishing those who
committed these acts, by death or
by burning. It was not just same-
sex sexuality that was a sin, any
sexual activity that did not involve
a husband and a wife within the
aim to reproduce, was punished.
Women'’s same-sex relationships
were generally less outrageous
than men’s, but it was depending
on how they had sex, and if wom-
en had “toys”, if it involved pene-
tration etc. The worst was for the
people who lived in the “religious”
world, such as priests and monks
who were very severely punished
if they committed sexual sin (con
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clusion; Homosexuality and ho-
mosexual act were very common
between monks and priests.)
several popes and priests during
history have been homosexuals
and punished for it by the church
(some of them we describe more
in the section gays of the day)

Interpretations

The bible can be interpreted in
many different ways. There are
Christians who interprets itina
very “orthodoxly”, meaning that
they do and act exactly as the bi-
ble says without a subjective in-
terpret. However, we have many
Christians (especially in Europe)
whom have interpreted the bible
in todays context. Think about
how the pre marital sex is now in-
terpreted? Below we have three
claims made by “homosexual ad-
vocates” (theological context).

sModern homosexuality is genu-
ine.

Those who advocate homosexual-
ity often claim that modern homo-
sexuality differs from its ancient
counterpart. Antique homosexu-
ality is described in terms of cultic
prostitution, pederasty, or roughly
pagan exploitation of weaker in-
dividuals and dependents, slaves
and others. Modern homosexual-
ity is said on the other hand to be
an expression of a stable relation-
ship based on two adult individu-
als’ consent. They are attracted to
the same sex, and their relation-
ship is said to include a deep emo-
tional connection, a relationship
that is deeper and more genuine
than that between two spouses.

sHomosexuality is an innate ori-
entation or inclination

A common argument today is that
homosexuality is an internal ten-
dency. Basically, oneis born homo-

AOSEKSUALITET!

sexual. Thusa homosexual lifestyle
is not something that a person
chooses, and with that reasoning,
homosexuality is as natural for
homosexuals as heterosexuality
is for the heterosexuals. Since itis
the question of @ natural orienta-
tion, homosexuality is the same as
heterosexuality. It may therefore
not be described as a disease or
an abnormal lifestyle, but must in-
stead be seen as something quite
natural for some part of humanity.

«The biblical attitude toward ho-
mosexuality is irrelevant today.
The third claim that is raised is that
the biblical words are irrelevant
today because they were only fa-
miliar with cultic homosexuality,
pederasty, and rough pagan ho-
mosexuality. They were not aware
of the noble genuine homosexual-
ity between consenting adults that
we know today. Nor did they un-
derstand that homosexuality is an
innate orientation. The question is
whether the ancients talked about
such relationships in a way that is
comparable to the modern talk
about “genuine homosexuality”.

The above three points can be
summarized in the following
statement:  So-called modern,
genuine homosexuality is some-
thing new that did not exist in the
ancient world. Such a statement
assumes that the ancient peo-
ple were born heterosexual but
that some of them had a twisted
sexuality, while modern believe
that one is born either hetero-
sexual, homosexual or bisexual.

It sometime takes another form:
In ancient times they had not
observed the existence of genu-
ine homosexuality, therefore the
biblical authors criticized only
serious acts that were character-

ized by perversion ang the
nothing to say about the
ine homosexuality as ye
it today. Thanks to inscri
paintings and ancient
has become well known thy

Christian societies had noy othe
the “ordinary prostitution :,“
also homosexual prostitu'tio =
From earlier “proofs” that oyr : -
cestors left us, we can determir:l -
that homosexuality has "takee
different forms” during mankin:
and the attitudes towards homo-
sexuals has shifted. One state-
ment we can “throw” to the gar.
bage is that to be religious ang
homosexual can't be combineg
It most certainly canl And Go;i
never makes mistakes, God cre.
ated us the way God intended to,
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clusion; Homosexuality and ho-
mosexual act were very common
between monks and priests.)
several popes and priests during
history have been homosexuals
and punished for it by the church
(some of them we describe more
in the section gays of the day)

Interpretations

The bible can be interpreted in
many different ways. There are
Christians who interprets it in a
very “orthodoxly”, meaning that
they do and act exactly as the bi-
ble says without a subjective in-
terpret. However, we have many
Christians (especially in Europe)
whom have interpreted the bible
in todays context. Think about
how the pre marital sex is now in-
terpreted? Below we have three
claims made by “homosexual ad-
vocates” (theological context).

sModern homosexuality is genu-
ine.

Those who advocate homosexual-
ity often claim that modern homo-
sexuality differs from its ancient
counterpart. Antique homosexu-
ality is described in terms of cultic
prostitution, pederasty, or roughly
pagan exploitation of weaker in-
dividuals and dependents, slaves
and others. Modern homosexual-
ity is said on the other hand to be
an expression of a stable relation-
ship based on two adult individu-
als’ consent. They are attracted to
the same sex, and their relation-
ship is said to include a deep emo-
tional connection, a relationship
that is deeper and more genuine
than that between two spouses.

*Homosexuality is an innate ori-
entation or inclination

A common argument today is that
homosexuality is an internal ten-
dency. Basically, one is born homo-
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sexual. Thusa homosexual lifestyle
is not something that a per.son
chooses, and with that reasoning,
homosexuality is as natural for
homosexuals as heterosexuality
is for the heterosexuals. Since itis
the question of a natural orienta-
tion, homosexuality is the same as
heterosexuality. It may therefore
not be described as a disease or
an abnormal lifestyle, but must in-
stead be seen as something quite
natural for some part of humanity.

«The biblical attitude toward ho-
mosexuality is irrelevant today.
The third claim that is raised is that
the biblical words are irrelevant
today because they were only fa-
miliar with cultic homosexuality,
pederasty, and rough pagan ho-
mosexuality. They were not aware
of the noble genuine homosexual-
ity between consenting adults that
we know today. Nor did they un-
derstand that homosexuality is an
innate orientation. The question is
whether the ancients talked about
such relationships in a way that is
comparable to the modern talk
about “genuine homosexuality”.

The above three points can be
summarized in the following
statement:  So-called modern,
genuine homosexuality is some-
thing new that did not exist in the
ancient world. Such a statement
assumes that the ancient peo-
ple were born heterosexual but
that some of them had a twisted
sexuality, while modern believe
that one is born either hetero-
sexual, homosexual or bisexual.

It sometime takes another form:
In ancient times they had not
observed the existence of genu-
ine homosexuality, therefore the
biblical authors criticized only
serious acts that were character-

ized by perversion and they had
nothing to say about the geny-
ine homosexuality as we know
it today. Thanks to inscriptions
paintings and ancient writers, ¢
has become well known that the
Christian societies had not gy,
the “ordinary prostitution”, by
also homosexual Prostitutions,
From earlier “proofs” that our ap.
cestors left us, we can determine
that homosexuality has “taken
different forms” during manking
and the attitudes towards homo-
sexuals has shifted. One state-
ment we can “throw” to the gar-
bage is that to be religious and
homosexual can’t be combined.
It most certainly can! And God
never makes mistakes, God cre-
ated us the way God intended to.

SOME GHRISTIANS

ABE GAY.
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Niise Zoti Mé Kishte Dashur Ndryshe,
ni Do Té M@ Kishte Krijuar Ndryshe

1slami — feja e dyté e madhe né boté.
Njé forcé e madhe e brendshme e cila
pérmes ajeteve té Kuranit (e ashtuqua-
jtura “fjalé e pandryshueshme e Alla-
hut” drejton jetén e njé pérgindje té
madhe té njerézve né mbaré botén.

Ai &shté ky “libér i shénjté” i cili éshté
shkruar gradualisht nga 609 CE deri
632 CE qé edhe sot e ka fuginé té ven-
dos rregullat dhe normat e shogérive
té ndryshme. Né mesin e numrit té
madh té kétyre rregullave t& Kuran-
it, konsiderohet edhe homoseksual-
iteti. Edhe pse shumica e njerézve
nuk e kané lexuar Kuranin, ata ende
diné se ai e ndalon homoseksualitetin.

Kjo informaté &shté mundur gjithmoné
té merret lehté nga njerézit religjioz té
cilét doné té pérhapin fjalét mbi até
se cka éshté e drejté dhe cka &shté e
gabuar. Nése shikojmé pér sé aférmi, Is-
lami i konsideron déshirat dhe ndjenjat
e gjinive té njéjta si njé tundim natyror
por e ndalon aktivitetit seksual né mes
té dy gjinive, e cila shikohet si njé shkel-
je e rolit natyror dhe té qéllimit té ak-
tivitetit seksual. Sipas késaj thénie, Zoti
na ka krijuar natyrshém té pajisur miré
me potencialin e té déshiruarit dhe té
dashuruarit té njerézve me gjini té njé-
jté por né té njéjtén kohé, Zoti na obli-
gon té ndrydhim kéto ndjenja dhe té
mohojmé até qé gjendet brenda nesh,
gjé gé na gon né drejtim té njé rruge
paradoksale. Spjegimin e kétij paradoksi
éshté e pamundur ta gjesh tek njerézit
jo-religjioz por shumé lehté tek ata gé
jané religjioz qé thojné se — “Ne jemi
kétu t'i shérbejmé Zotit, qé éshté njé
dhe i pakrahasueshém”. Po, aq thjeshté!

Gfaré mund té themi pér ligjet?

sheriati (i njohur si ligj refigjioz té shoqérive islamike i cjjj Eshta
ndértuar né bazé té ajeteve té Kuranit dhe Sunetit) pérmbae
shumé fjali t& rénda dhe t& ashpra pér homoseksualat, Ng
shumé shogéri islamike, dénimi me vdekje nuk &shta céshtje
qé duhet t& diskutohet por njé ményré e dénimit i cili duhet té
kryhet ose standard i déshmisé sé kérkuar para se ajo tg ndodh

Sipas Shogatés Ndérkombétare pér Lezbike dhe Gej (ILGA)
shtaté shtete ende kané dénimin me vdekje pér sjelljet homg.
seksuale: Afganistan, Mauritania, Pakistani, Arabia Saudite, Sy-
dani dhe Jemeni. Situata né Emiratet e Bashkuara Arabe (EBA)
g#shté e pagarté. Duhet gjithashtu t& theksohet se dénimi pér
homoseksualitetin kérkon katér déshmitar né aktin fizik t& pen-
etrimit pér dénimin i cili do t& zbatohet. Por nése ndryshe gjen-
det ndonjé prové tjetér pérmes metodave modern si¢ &shta
testimi i ADNp-sé ose tjetér, atéheré mund té kryhet dénimi,

Singerisht, uné ende nuk e kam té qarté kété. Pra, [s-
lam, ne jemi té lindur natyrshém si gej dhe lezbike. Ne
térhigemi né ményré té natyrshme, fizike dhe emocion-
ale ndaj njerézve té gjinisé sé njéjté por ne nuk kemi
drejté ta gézojmé ose jetojmé asnjérén prej tyre. Nése
personat strejt jané lindur strejt dhe mund té jetojné né
pérputhje me seksualitetin e tyre, psc ne, homoseksualét
qé kemi lindur gjithashtu homoseksual duhet té jemi
dele té sakrifikuara té shogérisé dhe *~ lrydhim vetat
tona té vérteta? Ku éshté barazia k+tu? Ku éshté dre-
jtésia? Sepse sinqerisht, uné nuk e 1 +has dot asnjérén!

Main Topic RELIGION & HOMOSEXUALITY

¢ god Had Wanted Me Otherwise, He
would Have Greated Me Otherwise!

What About Laws?

sharia (known as the religious law of Islamic societies, which is

nstructed under the verses of Quran and Sunnah) has quite
colot of harsh sentences on homosexuals. Within a lot of [s-
ramic societies, the death sentence i.s not a matter that has to
pe argued: rather the way the punl.shment should be carried
out or.the standards of proof required before it takes place.

According 1o the International Lesbian and Gay Association
(||_GA) seven countries still retain capital punishment for ho-
mosexual behavior: Afghanistan, Mauritania, Pakistan, Sau-
di Arabia, Sudan, and Yemen. The situation in the United Arab
Emirates (UAE) is unclear. It should also be noted that the pun-
ishment for homosexuality requires four witnesses to the phys-
ical act of penetration for the punishment to be applied. But if
otherwise any other proof is found through modern methods
such as DNA testing or so the punishment can be implemented.

sincerely, | cannot get it clear yet. So Islam, we are
naturally born gay and lesbians. We are naturally,
physically and emotionally attracted to same-sex peo-
ple, but we do not have the right to enjoy and live nei-
ther one of them. If straight people are born straight
and can happily live in accordance with their sexual-
ity, why should we, homosexuals who are also born
homosexuals, be the sacrificed lambs of societies
and oppress our true selves? Where’s the equality
here? .vnere’s the justice? Cos honestly, | smell none!

If Gotl Had Wanted Me Otherwise, He Would
- Have Created Me Otherwise!

(Johan Wolfgang von Goethe)

Nése Zoti Mé Kishte Dashur Ndryshe, Ai Do Té
Mé Kishte Krijuar Ndryshe

Islam - The second major religion in
the world. A major internal force which
through the verses of Quran (the so-
called ‘unalterable word of Allah’),

drives the lives of quite a large per-
centage of people around the world.

It is this ‘holy book’, which was gradu-
ally written from 609 CE to 632 CE that
even nowadays, has the power to set
the rules and the norms of different
societies. Among the large number of
these rules of Quran, homosexuality is
taken into account. Even though a lot
of people have not read Quran, they
still know that it forbids homosexuality.

This information has always been easy
to get from religious people, who won-
der around spreading the words of what
is right and what is wrong. Considering
it closely, Islam views the same-sex de-
sires and feelings as a natural tempta-
tion but condemns the sexual activity
between the same-sex, which is seen
as a transgression of the natural role
and aim of sexual activity. According to
this statement, God created us natural-
ly very-well equipped with the potential
of desiring and loving same-sex people,
but on the same time, God obliges us to
oppress these feelings and deny what is
inside of us, which leads us to a paradox-
ical path. The explanation of this para-
dox is impossible to find among non-re-
ligious people but very easy among
religious ones, stating that - ‘We are
here to serve God only, the one and the
incomparable’. Yes, as simple as that!
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(Fjali, fjali & Fjali) Chatter,
chatter & chatter

Disa gjéra ndodhin me shpejtésiné e drités. Klasike: i miri, i ishte vodka ose epshi apo ndoshta kéto té
keqi dhe i shémtuari. Mund té them se isha gati, por né fakt nuara...isha i dehur dhe u dorézova krejt. E dija se vepro-
nuk isha. Ndoshta shoku i realitetit &shté gjithmoné thirrie va voné por edhe shumé herét, |shte shumé e drejt dh
drithéruese pér tu zgjuar. Asnjéheré nuk kisha qené mé i shumé e gabuar. Ishte dicka e t& glitha llojeve ta gjith kae
sigurt né jetén time, por prapé, asnjéheré nuk kisha gené je. Megjithaté, koha né té& vérteté nuk pret pir ty, Porcku-
mé i pikélluar. Mos mé pyetni pse ose si. Koha &shté si nj&¢  &shté koha e duhur pér té béra dicka? Por kio nuk ma kar
bombé, qé bén tik tak dhe té shtyen drejt fundit ténd, pastaj ndaluar ta bgjé até qé e béra dhe me té cilén jam kéna
eksplodon dhe ose shpéton me zor ose vdes. Né rastin im:  gjithashtu. Uné né t& vérteté e kam njs making déshiru:ur
E urrej pritjen; mé vrit tashmé! Por a mund té vrasésh dic- té ndértuar brenda meje gé ata nuk mund t'j rezisto]nsae
ka qé tashmé éshté e vdekur. A i kam nénté jeté si mac- .
ja? Po parafrazoj Tori Amos kur kéndon: “..| turn myself ~Ditén tjetér e gjeta “Lady Lazarus” né ra
inside-out in hope that someone will see...” Dhe kthehem ndjeva ajrin, u ndjeva ashtu si
té shkruaj kété, cfarédo qé éshté dhe do té jeté, ndoshta né librat e saj,
kjo éshté bomba; ndoshta kjo do té mé shpétoj jetén (apo  vérteté e kam
ta pérfundoj até). Shkrimi gjithémoné mé ka shpétuar nga
vetvetja. Kam shkruar qé kur e mbaj mend veten dhe ki-

dyja t& komb.

ftet e librave dhe o
¢ ka pérshkruar Sylvia plath
“Uné i ha meshkujt si ajér” Dhe po, me t&
béré até. Sé bashku me gézimin dhe xheloz-
iné nga ahengu i natés s@& kaluar, uné e héngra nje njeri;
dhe Kkété heré ishte Z. Blazer, i cili &shté gjahu mé i rrall'é
sha nevojé t& publikohesha vetém qé té mé dégjohet zéri. né giellin tim njerézor té déshirave.Kété hers, pas martinit

dhe pak Johnnie Walker dhe Bloody Mary, kisha mé& shuma
Apo vetém pér té heshtur zérin né kokén time qé kurré  kontroll ndaj gjérave, e dija se ¢faré po béja dhe makina ime
nuk pushon sé foluri. Ndoshta jam sikur Alice né Fairy- punonte por nuk i vendosa letrat e dashnorit né tavoling,
land, mund té thuani se jam i gmendur, por vrima e lep- Me njé lamtumiré, uné shkova. Ndoshta do t& takohemi
urit ku rashé ishte ¢menduria e néntorkés. Nuk mund té Ppérséri. Vetém koha do ta tregojé kété. Pastaj do té puthem
besoni dashuriné qé gjeta né até néntoké. Por kjo pér me Znj. Coolest of the cool para tij dhe té shkojé né hotel
heré tjetér, apo pér jeté tjetér. Ndoshta ky rikujtim i men- té flej. Nesér né méngjes do té zgjohem duke paré fantaz-
dimeve do ti béj gjérat mété qarta dhe mendja ime do mat e dashnorit tim népér dhomé dhe se kam fietur vetém.
té béhet poashtu. Ndoshta do té kalojmé népér galak-
si s& bashku kur po e lexoni kété, pastaj do té kthehemi, Ai ka ikur dhe kurré nuk ka gené aty. U kthjella dhe mé
té ploté dhe té pastér. Takoni, ftoheni, dhe udhéto- &shté kujtuar se kam puthur gjithashtu njé femér dhe
ni me mijéra milje dhe kété e béni prapé qé nga fillimi. mendova “Né dreq t& mallkum!” Tashmé po ndihem si-

kur té isha njé eksperiment i kimisé, v -ndova miré dhe
Ky ishte udh&timi im i jetés né kéto ditét e fundit g&¢ mu  thashé se kjo éshté jeta. Ckado qé n-’ e, mbetet kétu,
dukén si dekada dhe posagérisht pas takimit me Ms. Sweets  Ti zhytesh né rrobat e tua té tur; urengosesh sepse
dhe Ms. Spice dhe macén e tyre Shadow, e cila ka fetish e din qé kjo éshté marrézi. Por ndodh qé digka
shputén dhe nuk ndalonte sé kafshuari shputat e mia. aq e miré té duket aq keq? Esi... _. ,u idiotike, e di.

Ato dy zonja jané dicka e vecants; amérorw, mbrojtése  Gjéra t& cuditshme vijné e shkojné
dhe té kujdesshme. Pastaj, pasi t& udhétosh tek tirang hé si kéto. Ndoshta deti né te . nytur ishte
e zbulon sensin e jetés 58 vériete qé té kafshondZgjo- Eithell, por ndOShESic - - Znj, Sweets:
hesh njé pasdite dhe takon Mr. Bright Eyes dhié vallézon ukeie vraré veten time t& vietér c.ie po béhem
me duart larté mbi koké sic ka théné JezysSi sic kéndon njé 38 & vértetd jam Sido g .- ,eté, kjo éshté
Lady GaGa. Por, i lEmé anash térheqjen/mekatore dhe nj& fundosje mé bél q& @ kam pasur ndonjéheré dhe
referencat bibiike kétu, Vetém sa do ta b&mé njé papé cdohers q& 2 t8 'frymé, fantazmat e tyre me
tetér t& na urrej apo té largohet nga fronl i ti] prej ari. ngatérrojné térin. Uns jam i gjallé, kjo

- éshté e ashtuqual stuhi dhe ku ka lufté.

g —"\f W Jeté, A
Megiithats, njéhers e lé té té kafshojé si njé vampir, dhe Porunéjamlgmghehem@'

--winé népér mend-

valiézon irve atshem, wvendinekrimitsisecilikrim-

puth né ::"'v'l’: :‘ :he * hey hﬁ dhe t&  inel dheshikojélinjatbardha imagjinaret kufomave pérreth
marrézishme, i patjetér duhesh pér  dhe pijé qé té fifreskojé fytin tim té lénduar. Ncoshta edhe gju-

t8 dhéné dicka a'po jo? E pra uné e béra até, ndoshta A hris i &l

mendova “Ja, ku jam”
S
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~ (Fiali, fiali & Fjali) Chatter,
~ chatter & chatter

ngs happen in the speed of light. Classic: The
the bad and the ugly. | could say that | was ready, but

000, asn't. | guess the shock of reality is always a trem-
really Wke up call. | had never been surer in my life, yet,
pling waver peen sadder. Don’t ask me why or how. Time
| h?d nebomb’ it ticks and ticks and it makes you linger to
is like aour end, then it explodes and you either make it out
meet| \la“ve or you die. In my case: | hate the wait; kill me
bare\‘! 1 But can you kill something that is already dead?
alreah!"e nine lives like a cat? | paraphrase Tori Amos when
ool ings: “. turn myself inside-out in hope that someone
sh'e S . = so | turn to writing this, whatever this is and it’s
WI!| set;-be' maybe this is the bomb; maybe this will save
o":?fe (orend it). Writing always had saved me from me. |
:‘Le been writing ever since | can remember and | was in
need to get published just so | can make my voice heard.

some thi

Or maybe just shut up the voice in my head that nev-
er stops the talking. Guess I'm like Alice in Fairyland,
you can say that I'm mad, but the rabbit hole that | fell
in was madness underground. You cannot believe the
love that | found in that underground. But that’s for an-
other time, or another life. Maybe this re-collection of
thoughts will make things clearer and my own mind will
be just the same as well. | guess we will go through gal-
axies together as you read this, and then we will come
back, complete and pure. You meet, you get invited, and
you travel a thousand miles and you do this all over again.

This was v life journey in these last few days that

felt like ¢ des and especially meeting Ms. Sweets
and Ms. :e and their kitty Shadow. Who real-
ly has a fetish and wouldn’t stop biting my feet.
Those twe  fies really are something: motherly, protec-
tive and ¢ 1g. Then, once you travel to the tyrants, you

get a sensc of real life smacking you up. You wake up one
_afternoon meeting Mr, Bright Eyes and you dance with
* your hands above your head just like Jesus said as Lady
‘GaGa sings. But, let’s notinclude the sinful attraction

B30 bible references here. Well just make another pope
~ hate us more or just'run away from his golden throne.

However, once you let him bite you like a vampire, then

_‘] dance for you like a pin-up bitch and thrbw you aﬂ“'f"
~ | the bar and kiss you madly, you got to give him samething
" right? Well, | did, maybe it was the vodka, or the lust and or

\maybe those two combined, | was wasted and intoxicated
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and I gave it all away. | knew th:
too early. It was way
all kinds of everyth

at | was way too late and way
too right, and way too wrong. It was
ing. Yet, time doesn’t really wait for you,
And then a'gain, when is the right time for anything anyways?
But that didn't stop me from doing what | did and enjoy it
too. | do have my built-in want-machine that they can’t resist.

Next day | found “Lady Lazarus” in the bookshelves and | feit
the air, | felt like Sylvia Plath puts it, “I eat men like air” And
| did. I really did. Along with some glee and jealousy from
last night’s party, I ate another man up, this time; it was the
alleged taken Mr. Blazer who is the rarest type of bird in my
people’s sky of desire. This time, after a martini and some
Johnnie Walker and a Bloody Mary, | was more in control over
things, | knew what | was doing and my machine was work-
ing, but | didn’t put the lover card on the table. With a good-
bye there | went. Maybe we'll cross paths again. Only time
will tell. Then | smooch Ms. Coolest of the cool in front of him
and go to the hotel and sleep. Next morning | wake up see-
ing my lover’s ghosts around the room that I've slept alone.

One has left, and one was never there. | sober up and remem-
ber | also kissed a woman and think: “Fuck!” | already feel
like being chemistry set experiment, | put the pieces together
and tell myself that this is life. Whatever happens here stays
here. You immerse into your walk-of-shame clothes and eat
yourself up because you know this is madness. But how can
something so good feel so bad? It's a stupid question | know.

Funny things go and echo in and through your head in times
likes these. Maybe the sea that | got pushed into was and
is too much, but maybe, as Ms. Sweets puts it: “¥'m killing
my old self, and tuming into the person that I_Vrie_g“:y am”
Either way, this is the sweetest &f"ﬁing I‘ﬁ ever had,
and whenever | reach to breathe, the '.hos‘ls.duffn_ al-
ways keep me tangled and swallow me whole. ram. alive,
this is the so called life, theres a storm and there is war.
% y r
L 'L - e .

But, 'm dy. | retum to the scene of the mﬁ any
criminal :ﬁ&the imaginary white lines of the dead bod-
jes around and have a drinkta refresh my sore throat. | guess
his tongue was also way tog deep too and think: “Here | go.

i
% <




Tema Kryesore: RELIGJIONI DHE HOMOSEKSUALITETI

Fragmente Jete.

Té dashur ju,

Njéheré e njé kohé na ishte njé
djalé. Qé né fillim duhet ta dini se
ky nuk éshté njé djalé i zakonshén.
Né fakt ai ishte shumé i ndrua-
jtur dhe i cuditshém, | vrerosur
nga realiteti dhe gjithcka rreth tij.

Pa shume shoké dhe thuajse kur-
ré duke mos dalur nga shtépia. Né
fund té fundit, pse do té& duhej?

Nuk éshté kjo klisheja standard
e njé djali qé takon vajzén dhe e
giithé bota e tij ndryshon dhe gjith-
cka béhet e qarté. Jo, né fakt ky
éshté njé tregim i njé kapricoje té
dashur, si¢ do té kéndonte grupi i
mahnitshém Garbage, dhe njé dja-
li gé takoi njé vajzé dhe njé djalé.

Dhe ata i treguan atij se sa shumé
komuniteti mund té jeté strehg,
familje dhe shtépi e lumtur. Por t&
kthehemi, prapa, prapa, Elizabeth
Wurtzel pati bértitur njéherg: “sa
mutin prapa mund t& shkosh?”
prandaj po ndalem né gjashtg. | lin-
dur né lufté dhe ushtarijetés, duke
vdekur né fushébetején e jetés.

Djali e puthi njé djalé n& kampin
e refugjatéve dhe i tha, “Njé dita,
do té jam gruaja jote”, djali tjetér i
néngeshi. Pastaj, disavite mé voné,
ai e pa Kurt Cobain-in e vdekur né
MTV Unplugged dhe i tha vetes,
“Djali &shté i lezetshém[”, paksa
i cuditshém dhe me pak nekrofi-
li, por cka dinte djali me gjasht&
viet? Dhe vitet kaluan, djali u rrit
dhe u bé edhe mé i cuditshém e

mé i ndruajtur, shumé i geté, ob-
servues dhe i mbyllur né vetmi,
deri sa, né fund fantazma e tij e
brendshme eksplodoi dhe rebeloi
kundér makinés sé konformitetit.

Dhe késhtu, né moshén e brishté
prej 13 vjecari, me “flokét e tij
té gjaté e té zi, rrobat e zeza dhe
manshetén e tij té zezé” sic do
té thoshin, ai shkonte né shkollé.
Té gjithé mésuesit brengoseshin
sepse ky djalosh po shkonte “né
rrugén e gabuar” dhe e detyruarn
té ndérroj rrobat dhe ti prej flokét
sepse “dukej shumé si vajz&”. Djali
tha ‘Jo!" njé million heré por kush
e dégjon njé djalosh 13 vjecar?
Mésimi i nxjerré: Dégjoni fémijét
sepsetérrituritidené nuke kanése
cfaré po ndodh né jetén e vértetd,

Dhedjaliipreuflokétdheindryshoi
rrobat. | dérrmuar emocionalisht,
duke mos njohur as reflektimin
pérballé tij, ai nisi té& vet-léndo-
het dhe té rréshqas né gremina té
zezé té pikéllimit. Mund té thuhet
qé nuk ishte depresion, por fiala
‘melankoli’ &sht& mé e drejté, por
farat e saj tashmé ishin mbjellur
né temel t€ atij trupi né vdekje t&
njé fémiu. Pér ‘fatin e tij t& mirs’

Shkolla Ferr filloi, dhe a ka digka
mé té keqe se Shkolla e Mesme?!
Po mendoj, mizoria e vendosjes
sé bashku té adoleshentéve té
mbushur me hormone dhe ti [&sh
ata té copétojné njéri tjetrin &shtaé
thjeshté sadiste, Por hej, ky &sht&
‘arsimimi modern’, Pra, ti kthe-
hemitregimit té djaloshit. Pérgjaté

giithé shkollés s& mesme, ato dita
té ‘geta’, djaloshi u etiketua si | Gu-
ditshém, njé jashtém, i vetmuar,
dhe cfaré i pélgente mé sg shumti
ishte njé shkrimtar, Késhtu, ai fitoi
cmimin e paré né garén e paré po-
etike té shkollés s& mesme, natyr-
isht, me njé poezi me néntekst ho-
moerotik, por askush né té vértetd
nuk e vérejti dhe ai ishte i lumtur.
Por, gjéja me lumturiné éshté se
ajo éshté si sapuni qé rréshqet
nése nuk e mban forté dhe si du-
het. Dhe, ha, ha, t& gjithé ne e di-
Jmé até barcoleté burgjesh, sido-
mos ata ‘strejt’, por ky nuk éshté
tregim pér ata, por pér njé djalg,
njé djalé dhe poezing e tij. N& nj&
méngjes t& mrekullueshém té Kor-
rikut, kur dielli ishte larté dhe giel-
Il i kaltért, sic kéndojné Beatles,
djali morri pak si shumé hapa pér
shkak té nj& zhurme né kokén e tij.

Vetévrasjet e kané gjuhén e tyre,
parafrazoj shkrimtaren Anne Sex-
ton, por djali morri shumé hapa, aq
shumé duke mos ditur se e priste
vdekja, por trupi i tij nuk ishte gati
té braktis kété trishtim tokésor
té jetés. Dhe vjelii dhe vjelli, dhe
shkoi te mjeku me babané e tij.

Edhe pse [ dashur, ai prapé ishte
homofob, por kjo nuk e ndaloi
djaloshin qé ta donte babané dhe
nénén e tij pér cfaré ishin, té gjithé
pér cfaré ishin. Mjeku | tha babasé
sétijse nukmund té béj shumé pas
hapave, vetém t& pushoj, por al
duhet té ishte | kujdesshém sepse
dali | ti] po rréshgiste né depre-
sion, Dhe kjo mund té pérsérite].

v rrugés pér né Shtépi,
Gjaté gj'th:;g djalin “Pse nuk mé

babﬂl PVe ? Si ke mundul‘ té mé

ar I '
i :te;‘::sh késhtu pérpara mje-
pos

nuk e din si ﬂegsnnn e pesh’:
I::r,?,m pjerézit né kété gytet?
eté, sl gjithmoné. Kur
ol 72 gl diall Kérkoi ba-
arﬂtihe nénés qé té mblidheshin
baltse dashironte gé té fliste me
sepAi tha: “E di g& ju kam lénduar,
2" juhet ta dini se uné e léndoj
otren shumé mé shumé, sepse
V-EE prej arsyeve se pse e “bera
:jété, ashté sepse mua mé pelqe:
né djiemté, ashtu si¢ dg té du_h(-g,
1 mé pélqenin vajzat... Erlnds_an:c
e tij u shtangén, néna e tij filloi te
dénes dhe babai tha: “Ky nuk je
ti, e ke pér shkak té hapave, asn-
j& djalé i imi nuk €shté ped'er",
dhe doli nga dhoma, dhe djali ﬁ!—
loi t& qaj dhe ashtu e zuri gjumi.

Dhe ky ishte njé prej gjluméve mé
té bukur dhe té pushueshém qé i
kishte pasur né jetén e tij. Pasi u
zgjua, doli né ballkon dhee kuptoi
se e gjithé bota kishte ndryshuar
pér té, Dhe pér vite, tema, apo
tema tabu se cfaré ishte ai, ishte
elefanti i madh n& dhomé pér té
cilin askush nuk fliste. Pér tri vite.
Pastaj i dérgoi njé letér njé organ-
izate LGBT ku jetonte, por nuk
morri pérgjigje. lzolimi dhe vetmia
eatyre tri viteve e béri djalin mé té
forté dhe mé t& kompletuar; meg-
jithaté, e béri mé t& prekshém,
mé té brishté dhe té frikésuar.
Thoné se nése e lufton botén
njéheré, bota gjithmoné fiton, por
kjo nuk ishte luft&, kjo ishte bete-
jé. Dhe kishte me miliarda tjera q&
do vinin. N& fund té fundit, Har-
vey Milk ka théné: Jepu shpresé.

Dhe kjo | dha shpresé djalit. Mjaft
shpres& kur ishte né universitet
Pér té kontaktuar njé tjetér organ-

izaté LGBT dhe n& njé naté Janari
1€ 2013, tani djaloshi 19 vjeg, duke
studiuar Juridikun dhe zemra e tij
e vendosur pér té Drejtat Civile,
organizata mé né fund u pérg-
jigj- Pér fatin e tij té keq, organi-
zata, vetém disa muaj para se t&
shkruante letrén, ishte sulmuar
nga ekstremisté dhe rini injorante
té cilét i dalin para asaj q& éshta
e drejté dhe u binden urdhérave
té verbéra nga mendije té verbéra,

Njé pasdite Skurti, pati njé thirr-
je, organizata LGBT déshironte té
takoj djalin. Dhe, mé 14 Shkurt,
ditén e dashurisé, ai shkoi té takoj
Z. dhe Znj. Liberty t& cilét i dhan&
atij shpresén qé i kishte premtuar
Harvey Milk. E gjithé vet-urrejta
dhe vet-shkatérrimi u duk sikur po
zhdukej kur djali premtoi se do té
luftonte pér baraziné e njerézve
té tij edhe nése kjo do ta vriste.

Nuk mund té luash sigurt né jets,
ka njé fillim, dhe shumé pulla pér
ta pérfunduar até, por ményrasie
shoh, éshté e thjeshté: “Lufto pér
até qé e di se éshté e drejté, edhe
nése shumica mendojné se ti je
duke béré gjéné e gabuar. Shpesh,
duke béré ‘gjéné e gabuar’ e bén
giéné e duhur. E gjitha qé té duhet
shté njé pikévéshtrim, njé sens i
aventurés dhe shpresés, se dashu-
ria éshté dashuri, dhe askush nuke
ka t& drejtén ta marré kété nga ti.”

Betohem dhe zotohem té vazh- °

doj trashégiminé e njerézve" t"e‘
mi, jam kétu pér té& ju dl-1ene
shpresé, dhe jam kétu, dhe sig do
té thoshte i mrekullueshmi Har-
vey Milk né fillimin e ﬁi_llimeve
té tij: “Uné jam Harvey Milk, dh::
jam kétu pér té ju rekturuar®.

Jam kétu pér té qené atje me u,
jam k&tu té ju them se nuk ka as-
gjé té keqe me ju, aq sa me giithé
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tierét né fakt. Jam kity t& ju them
qé té jeni vetvetja, té doni veten
dhe & tjerét rreth jush. Pérm-
bushni jetén tuaj me dashuri dhe
dhémbshuri dhe liri, Sespe e mer-
itoni dhe né fund do ta arrini.

Vetém mos e braktisni shpresén,
se njé dité, ju do t& jeni, giithcka
qé keni dashur. Mos u dorézo-
ni: Uné jam déshmia e gjallé se
dorézimi nuk @&shts pérgjigja.
Duke ju déshiruar té gjithé te
mirat dhe duke ju dhéné shpresé,

{



“The story of a hoy and his surrender, and him growing wings

Dear You,

Once upon a time there was
a boy. You should know first
hand that this isn't your regular
boy. In fact he was very coy and
very strange. Afflicted with re-
ality and everything around it.

Not many friends and certainly
never really leaving the house.
After all, why should he? — This
isn't your standard cliché story
of boy-meets-girl and his whole
world changes around him and
everything becomes so utterly
clear. No, in fact this is a story of
a beloved freak, as the amazing
band Garbage would sing, and of
a boy that met a girl and a boy.
And they showed him how much
community can be a home, a fam-
ily and a happy house. But let’s get
back, back, back, Elizabeth Wurtz-
el screamed one time: “How fuck-
ing far back can you go?” and so
I'll stop at six. Where he was born
into war and he is a soldier of life,
dying in the battlefield of life.

The boy kissed a boy in a refu-
gee camp there and said to him,
“You know, I'm going to be your
wife someday” the other boy
smiled and smirked at him. Then,
about a few years later, he saw
the dead Kurt Cobain on MTV Un-
plugged and told himself, “Boy, is
he cute!”, kind of weird and a bit
of necrophilia involved but what
did the boy know at the age of
six? So the years went on and the
boy grew to be much stranger and

much coyer, very quiet, observant ry of the boy. All through high
and locked in solitude, until, even- school, those ‘halcyon’  days,
tually his internal ghost exploded the boy was labeled a freak, an
and rebelled against the conform- outsider, a loner, and what he
ity-machine. So, at the tender age liked the most was, a writer,
of 13, with his “long black hair,
and black clothes, and his black
chocker and black wristband” as
they would say, he went to school.

So, he won 1st prize in his first high
school year poetry competition, of
course, with a homoerotic subtext
poem, but nobody really noticed
and he was very happy. But, the
thing with happiness is that it’s like
soap, it slips away if you don’t hold
it the way that you should. And,
ha, ha, we all know that prison
joke, especially the straights, but
this is not about them and this is
about a boy, a boy and his poetry.

The teachers were all very worried
because this boy was going ‘the
wrong way’ so they ordered him to
change his clothes and cut his hair
because ‘he looked too much like
a girl.". So the boy said ‘No!’ a mil-
lion times but who listens to a thir-
teen year old kid? Lesson learned:
Listen to the children, ‘cause the
adults have no idea what’s going =On a wonderful momning of July,
on in real life. So the boy cut his where the sun was up, and the sky
hair and changed his clothing. is blue, it's beautiful, and so are
you, as the Beatles would sing, the
boy took a few too many pills be-
cause of some noise in his head.
Suicide’s have their own language,
| paraphrase the writer Anne Sex-
ton, but the boy, did swallow
way too many, way to many to
know that death was waiting for
him, but his body wasn’t ready
to leave this earthly gloom of life.

Emotionally damaged, not rec-
ognizing the reflection in front of
him, he started to self-injure and
fall in a black void of sadness. It’s
safe to say that it might not have
been depression, but the lesser,
more special term ‘melancholia’
was, but the roots of it had al-
ready been sown into the ground
of that dying body of a child.

So he puked his guts out and
went to the doctor with his father.
Lovingly as he was, he was still a
hateful homophabe, but that nev-
er stopped the boy for loving his
father and mother for who they
were, all of who they were. The
apart is just sadistic. But hey, doctor said to the father that he
that’s ‘modern education’ for you.  can't do much after the pills, only
So, let's get back to the sto- rest, but he should be careful be-

To his ‘good luck’ Hell School
started, and isn’t anything worse
than High School?! | mean, the
cruelty of putting hormone driv-
en adolescents in one building
and let them tear each other

~ e, i

: i« falling into depres-
cause 'ds;::slsm‘ﬂh' repeat itself.
sion. A" the edge of going back
All alon he father asked, “Why

om’el 57 tell me? How could
didn't ¥ ‘rass me in front of the

emba rt you remember how

n
ctor?sl:‘;ak and chatter around

Harvey Milk said: Give them hope,
And it did give the boy hope,
Enough hope when he was in
college to contact another new
LGBT organization on one January
evening of 2013, now the boy 19
years of age studying Law School
and his heart set on Civil Rights,

own?” = The boy was quiet,
e always: When they got home,
I asked his mom and dad
i l::yso he can talk something

utlowith them. He said: “I know
ohat {'ve hurt you, but you should
:(now that | hurt myself a lot more,
pecause oné of the many reasons
why | did it, was because 1 like
boys, the way that I'm supposed
to like girls...” His parents were
frozen, his mom started weeping
and his dad said: “This isn’t you,
its the medication talking, no
son of mine is a faggot.” and left
the room, the boy started crying,
and he cried himself to sleep.

the organization did reply back.

To his bad luck, the organization,
just months before he wrote the
letter, was attacked by extremists
and ignorant youth that stay in
the way of what’s right and follow
blind orders by blind minds. - One
February afternoon, there was a
call, the LGBT organization want-
ed to meet the boy. So, he did, on
February the 14th, the day of love,
he went to meet the wonderful

Mr. and Ms. Liberty that gave him
the hope that Harvey Milk had
promised. All the self-loathing
and self-destruction seemed to
Only to know that that was one of vanish, when the boy prnmnsed
the most beautiful and most rest- that he'd fight for equality for _hts
ed sleeps he ever had his whole people even ifit’s going to kill him.
life, or at least one that he would —
have in a long time to come. Af- You can’t really play safe in life,
ter being awaken, he went to there is one beginning, and
the balcony and realized that way too many buttt?ns to gnd
the whole world has changed for it, but the way | see it, was sim-
him. So for years, the subject, or ple: “Fight for what y?u.knouf is
taboo theme of who he was, was right, even if the majority tr!mk
the big elephant in the room that you're doing the wrong thing.
nobody really talked about. For X ,
threed\;lears. Slra hesentouta letter Often, by doing thfe wtr‘::s
to an LGBT organization where he ﬁ;:ng. you ee:°is t:enerfh;oint :;
i un
lived, but there was no response. Cie ‘:'oa e
The isolation and seclusion of hope, that love is love, t::: ;;
those three years made the boy body has the fﬂ'“le?ean g
much stronger and complete; yet, away from you. Ipl ?e's e
it also made him very vulnerable, to continue my peop i
fragile and afraid. They say once F'm here to give youhrillian't and
you fight the world, the world al- 'm here, and as the ki
ways wins, but this wasn’t a fight, amazing Mr. Harvey os: Y
this was a battle. And there were say in his ?Pe"'“g SPe:d‘m m x
a billion more to come. After all, Harvey Milk, and F'm he

cruit youl” ¥'m here to be there
for you, I'm here to tell you that

there’s nothing wrong with you,
or any of us for that matter. 'm
here to tell you to be yourself, love
yourself and others around you.
Complete your ife with love and
compassionandfreedom. Because
You deserve it and you will even-
tually achieve it, Just don’t give
up on hope, that one-day, you will
be, everything you ever wanted to
be. Don't give up; I'm living proof
that giving up is not the answer,

Wishing you all the best and giv-
ing you hope,

The Boy A.U.
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o1 (1571-1629), called “the Great” was a shah of
Abbas | Abbas | (1571-1629), i quajtur “I madhi,” ishte shah | pbbas ; fifth kl(ns°f the Safavid dynasty. He brought Persia risd
Persisé, mbreti | pesté | dinastisé Safavide. Al e solll edhe njeher persids '2:, zenith of power and influence politically, economical-

Persiné né zenitin e fuqisé dhe ndikimit politik, ekonomik dhe again 1© rally. Abbas was a homosexual man, and the painting
kulturor. Abass ishte homoseksual dhe pikturat ilustrojné minia- cut

7y

2 . 3 3% - < an illuminated miniature of Shah Abbas, embracing his
turén e ndriguar té Shah Abbas-it duke e Pérgafuar djaloshin e tij b |||us!""ms_|,h e poem that goes with the painting goes: “May life
t& verés. Poezia e cila &shtg e paragjtur me pikturén shkon késh- ! wine boy- at you desire from three lips, those of your lover, the
tu: “Le t& ofron jeta gdo gjé qé ti e déshiron nga tri buzét, ato ta grant allth ‘::up'

dashurit ténd, lumit dhe kupés” i %‘2, ' river, 3“9&?__1,_‘ e line

Jalal Al-Din Rumi

Jalal al-Din Rumi was a poet, theologian and Sufi mystic. He founded
the Order of the Whirling Dervishes, a branch of the Sufi tradition that
practices a gyrating dance ritual representing the revolving stages of life.

Jalal Al-Din Rumi
Jalal al-Din Rumi ishte poet, teolog ahd mistik Sufi. Ai krijo-

ji Urdhérin e Dervishéve, njé degé t& tradités Sufi e cila prak-
tikon njé vallézim ritual qé pérfagéson fazat rrotulluese t& jetés.

Rumi ka takuar njé njeri i cili ka ndryshuar jetén e tij. Njé sham i Tabriz-
it ishte njé mjeshtér i mé i vjetér i tradités Sufi i cili éshté béré men-
tor shpirtéror i Rumi-t, dashnor dhe njé shogérues i vazhdueshém.
Pas vdekjes sé& Sham-it, Rumi ka vuajtur me vite. Ai filloi ta shpre-
hé dashuriné dhe humbjen e tij né poezi, muziké dhe vallézim.

Rumi met a man who changed his life. A sham of Tabriz was an Bid-
er Sufi master who became Rumi's spiritual mentor, lover and con- |
stant companion. After Shams died, Rumi grieved for years. He be- ‘
gan expressing his love and bereavement in poetry, music and dance.

Rumi had two other male companions, but none would replace his beloved
Shams.OneofRumi’smajor poeticworksisnamedinhonorof| hismaster,'Tns
Works of Shams of Tabriz.” Rumi’s best-known work is “Spiritual Couplets,

asix-volume poem often referred to as the greatest work of mystical poetry..

Rumi ka pasur edhe dy shogérues meshkuj por asnjéri nuk ka mundur t&
zévendésojShame-in e tij té dashur. Njérangaveprat poetike mé té médha té
Rumit éshté titulluar né nder té zotit t& tij “Veprat e Sham-it té Tabrizit”, Ve-
pra mé e njohur e Rumi-t éshté ““Spiritual Couplets,”, njé poezi me gjashté

véllime e cila konsiderohet nji nga veprat mé té mira té poezisé mistike. \
o et T T Aty 0 e ey AR Ty o
TR o T i Bl | Julius 11l (1487-1555)
Julius 11 (1487-1555) ~ . ¢ | scan-
: ¥ f the most notorious homosexual sca

Julius 11l, papa nga viti 1550 deri 1555, ka krijuar njé nga skandalet mé famékeqe homo- = Julius I, pope from 1550 to 1555, created one o dals in the history of the papacy.

seksuale né historiné e papatit. 3% i 3 to 1513), himself a “sodomite covered

Allshte i pérkdheluri | Julius Il (papa nga 1503 deri 1513), & Ishte vet njé * njé njeri perv- L He was the protégé of Julius Il (pope from 150 ) with shameful ulcers”

ers i mbuluar me ulgerat e turpshme” i " ned by his enemies, the Holy Roman

Sip:sdﬁshiLﬂt e;:jéfrwés ténéPi:Sa;s :i éshté thirru nga armiqté e tij, Perandori | shenjté ro- =~ = ] According to the schismatic Council of Pisa conv:mpelr?:r “nd the French king, in 1511
mal mbreti frangez o 3

R AL SR AN I

Gay Popes: Sixtus IV (r. 1471-1484)
Si né qarqget Katolike ashtu edhe ato Protestante kané qené té pérhapura thasheth-

emet pér lidhjet homoseksuale té Sixtus IV (Francesco Della Rovere, 1414-84; né
fron prej 1471-84).Shumé prej tyre jané shénuar nga Stefano Infessura (c. 1440-
1500). Né mesin e djemve té rinj éshté menduar se Sixtus IV ka favorizuar Gio-
vanni Sclafenato (1497) té cilin e ka eméruar si kardinal dhe peshkop t& Parmés,

: Sixtus IV (r. 1471-1484) . o
S:trl i:v:t‘:ﬁ: Csa]txholic and Protestant circles, there were widely spread rumo

- i ed
i Della Rovere, 1414-84; reign
jaisons of Sixtus IV (Francesco ! h e
R e cl:: Isthese were recorded by the $hromcler Ztetzanhoav: essur (6
ol i ng the young men whom Sixtus is sup.pose ot
é440‘159(;)»l::$;t§ (d. 1497), whom he appointed Cardinal an
iovanni Sc s :
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FOR

A Jihad for Love
Nga: Parvez Sharam dhe Sandi
DuBoéski

A lihad for Love éshté njé film doku-
mentar i vitit 2007 qé flet pér koek-
zistencén e Islamit dhe homoseksyal-
itetit. Film éshté drejtuar nga Sharam
Parvez dhe prodhuar nga Shama dhe
regjisorit i Trembling Before G, Sandi
Duboéski. A Jihad of love nuk éshté
njé film kritik ndaj islamit. Parvez
Sharam thekson se kjo &shté krejt e
kundérta. Filmi pérfshing tregimin
pér muslimanét e ndryshém té dev-
otshém té cilét jang gej. Filmi ka nje
funksion té garté na Evropén Perén-
dimore, vecanérisht kur béhet fialé
pér mistifikimin dhe demonizimin e
islamit q& e ka krijuar islamofobia.
Ky film dokumentar &shts prezan-
tuar njé 12 vende té ndryshme dhe
né nénté gjuhé. Shama ka dhéng
intervista né Amerikén Veriore, Ev-
ropén, Afrikén, Aziné dhe né Lind-
jen e Mesme. Kéto vende pérfshing
Arabiné Saudite, Iranin, Irakun, Pa-
kistanin, Egjiptin, Bangladeshin, Tur-
qine, Francén, Inding, Afrikén Jugore,
Shtetet e Bashkuara dhe Mbretéringé
e Bashkuar. Shumicén e kétyre in-
tervistave i béri pérmes internet-
it dhe ka pranuar mijéra e-mail-a.

"STUNNING!

AN AMAZINGLY ACCDM) AND COMMES FIRST FEATLRE
PO A i, I BOMETHING TO BAT

)

"AN OUTRAGEOUSLY SEXY MOVIE."
W o o Bt

() (e

— CIRCUMSTANCE

Circumstances (Rrethanat)
Nga: Maryam Keshavarz

Circumstance &shté njé film huaj
indian i cili &hté me regji dhe ske-
nar t& Maryam Keshavarz. Kat & béjé
me njé tregim pér dy vajza adoles-
hente t& cilat kané réné n@ dashuri
me njéra tjetrén por jané detyruar
té jetojné né rrethanat e Tehran-it
modern né Iran ku kjo ndalohet.

Atafeh Hakimi (Nikohl Boosheri)
&shté adoleshente rebele e cila vjen
nga njé familje e pasur dhe &shts
shoge e ngushté e Shireen Arsha-
di (Sarah Kazemy) e cila &shté rritur
nga daja i saj. Té dyja vajzat duhet t&
mbajné té fshehté dashuring e tyre
pasi gé lidhjet e tilla né pranohen né
Iranin modern. Né syté e qeverisé ato
jané mékatare rebele. Vallai i Atafeh,
Mehrani (Reza Sixo Safai} kthehet né
shétpi nga rehabilitimi i drogés por si
duket éshté kthyer tek Zoti. N& fakt,
me pérfshirjen e tij né xhami, ai dis-
tancohet nga familja e tij. Sjelljet e tij
ndryshojné ndaj Mehranit me fillimin
e transformimit té karakterit té tij.

FILMA

L AM GAY AND MUSLIM

.o

Uné jam gej dhe musliman

Filmi | AM GAY AND MUSsLIM pérgén-
drohet né temén e t& drejtave t&
homoseksualéve né botan islamike.
Ky dokumentar intim pércjell njg
numér té gejave té rinj. maroken ng
eksplorimin e tyre t& identitetit t&
tyre religjioz dhe seksual, Ju mund
t& shihni sekunecat e filmit dhe
merrni mé shumé informata lidhur
me filmin duke vizituar kéte fage-
http://www.iamgayandmuslim.com/

ihad for Love

. parvez Sharam & Sandi

e is a 2007 documen-

A Hha:imﬂ::nl-:l:e coexistence of Islam
d':,omosexuality. The film is di-
a d by Sharam Parvez, and pro-
ref:: d by Shama and Trembling Be-
;joure G-d director Sandi DuBow'slfl.A
Jinad for Love is not an _lslam-cnuwl
film. Parvez Sharam' points out that
it's quite the opposute'. The film t.ells
about the various faithful Muslims
who are gay. The film has a clear
function in Western Europe, es;?e-
cially when it comes to Fhe mystifi-
cation and the demonization of Islam
as Islamophobia created. The docu-
mentary was filmed in 12 different
countries and in nine languages. Sha-
ma conducted interviews throughout
North America, Europe, Africa, Asia
and the Middle East. Countries includ-
ed Saudi Arabiz, Iran, Iraq, Pakistan,
Egypt, Bangladesh,Turkey, France,
India, South Africa, the United States
and the United Kingdom.He found
many of his interviewees online,
and received thousands of emails

Main Topic RELIG

10N & HOMOSEKUAUTY

~ CIREUMSTANCE
L& I

- B

Circumstances
By: Maryam Keshavarz

| Am The Gay And Muslim

The film | AM GAY AND MUSLIM fo-
cuses on the subject of gay rights in
the Islamic world. The intimate doc-
umentary folloes a number of young
gayMorocanmenintheirexploration
of their religious and sexual Identity.
You can see the trailer and get more
information online, kiick on the link
http:l/www.iamgavandmuslim.cuml

Circumstance is an indie foreign film
written and directed by Maryam Kes-
havarz, about two teenage girls who
are in love but are forced to live un-
der circumstances of modern-day
Tehran, Iran where that is forbidden.

Atafeh Hakimi (Nikohl Boosheri) is a
rebellious teenager that comes from
a wealthy family is a best friend with
Shireen Arshadi (Sarah Kazemy) who
is being raised by her uncle. The two
girls must keep their love a secret as
such relationships are frowned upon
in modern-day Iran. In the eyes of
the government they are rebellious
sinners. Atafeh’s brother Mehran
(Reza Sixo Safai) returns home from
drug rehab but has seemingly turned
a new leaf shifting his focus on God.
In fact, he grows distant from his
family as he becomes so involved
at the mosque. You can tell some-
thing is a little off with Mehran as a
transformation in character begins.

MOVIES
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From the Oscar’ nominated writer of
Million Dollar Baby

“Crash” ofron tregime t& nd&rprera
pér t& bardhét, zezakét, latinet, ko-
reanét, iranianét, policét dhe krim-
inelét, t& pasurit dhe té varférit, ta
fugishmit dhe té pafugishmit, t&
giithé té definuar nga njéra ményré
ose tjetra me racizém. Té gjithe
jané viktimat e tij dhe t& gjithé jane
fajésor. Ndonjéher, po, ata ngritén
mbi t&, edhe pse kurré nuk éshté
e thjeshté, Impulset e tyre nega-
tive mund t& jené instinctive, im-
pulse e tyre positive mund té jené
té rrezikshme dhe kush e di se cka
&shté duke menduar personi tjetér?
“Crash” &sht& me regji t& Paul Hag-
gis skenari “Million Dollar Baby”
i t& cilit ka fituar ka guar n& Acade-
my Aéard. Ky film lidh tregime té&
bazuara né rastési, zbulim dhe fat
pérderisa jetérat e karakteréve pér-
plasen me njéra tjetrén. Filmi pre-
supozon qé shumica e njerézve kand
paragjykime dhe kegardhje ndaj
anétaréve t& grupeve tjera dhe shi-
kojné pasocjat e ndjenjave té tilla.

baba emigrant Persian i cili kujdeset Jo shumé filma kané mundésiné pér
nga té tjerét; dhe njé bravandreqés ta béré audiencén té jené njeréz mé
hispanik. Filmi dallon nga shumé fi- t& mira. Dhe mos prisni q& “Crash”
ma tjeré gé kané té béjné me raciz- b&jé mrekullira por ne besojmé qé
min, né gasjen e tij té paanéshme kushdo qé e sheh kété film do té
né kété ¢ashtje. N& vend se té& ndaj ndjejé pak mé& shumé simpati dhe
karakterét né vikitma dhe kryesit e & kuptojé njerézit q& jan& ndrys-
krimit, viktimat e racizmit shpesh hém nga ata. Film pérmban léndime,
tregohen té jené racist® vet né kon- ftohtésing dhe mizoriné por @ éshté
tekstet dhe situatat e ndryshme. kjo pa shpresé?Jo aspak. Ndaluni
Gjithashtu, sjelliet dhe veprimet e dhe mendoni. T& glith kéta njerézit,
racistéve tregohen se shpesh buro- sipérfagésisht shumé t& ndryshém,
iné nga injoranca dhe keqkuptimi ndajné njé qytet dhe mésojné se nda-
se sa nga personaliteti keqdashés. jn& t& njéjtat frika dhe shpresat. Deri
para qindar vite m& herét, shumica
e njerézve kudo né boté kurré nuk
kané takuar diké q& nuk i péigenin.
Ata nuk ishin racista sepse, aq sa
ata dinin, ekzistonte vetém nje racé.
Do t'iu duhet t& shikoni mé shumé
pér t& kuptuar, por “Cra dshté
njé film q& ka té b&jé me progresin.

filma

Disa tregime té personazheve gér-
shétohen gjaté dy ditéve né Los Anx-
helos: njé detektiv zezak i larguar
nga néna e tij; véllai i tij kriminel dhe
bashképunétor i bandés; avokat i
bardhé dhe gruaja e tij e pérkledhur;
polic i bardhé racist me té cilin ne-
veritet partneri | tij mé i ri; regjisori
afrikan i hollivudit dhe gruaja e tije e

ing family man Hinass

ISpanic i
The fim ciffers fromn ""m'
films about racism in jes rather i '
Partial approach to the ; .

and misconcept

rather than a malicious pemm
“Crash” was directed by Paul Haggis,
whose screenplay for “Million Doltar
Baby” led to Academy Awards. it con-
nects stories based on coincidence,
serendipity, and luck, as the lives of
the characters crash against one an-
other other like pinballs. The movie
presumes that most people feel prej-
udice and resentment against mem-
bers of other groups, and observes
the consequences of those feefings.

OSEXUALITY

. All of these

Ple, superficially so different, ,:::
h.d" and leam that they share
Similar fears and hoes. Ut sever-
al hundred years ago, most peopie
Everywhere on earth never saw any-
body who did'tlook fike them. They
Were not racist because, as far as
MMMWWOM race.
M"W“Mbbokhvdtoseeit,
but “Crash” is a film about progress
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Dark Matter
Nga: Parvez Sharam dhe Sandi
DuBoéski

Sebastiani dhe Oskari kane gené
miq qé nga ditét e studimit té fizikés
né univerzitet kur té dyté ishin kon-
sideruar si kanditaté té ardhshém
pér ¢mimin Nobel. Por pas diplo-
mimit, jeta e tyre mori kthesa te
ndryshme; Oskari ka njé pozité pres-
tigiioze té hulumtimit né Gjenevé
ndérsa Sebastiani brengoset gé se
ka pérmbushur premtimin e tij in-
telektuar duke zgjedhur martesén
dhe atésiné si njé strategji dalése.

Disa dité pas njé grindjeje té nxehts
né mes kétyre dy burrave, Sebastiani
e lé djalin e tij duke fietur né pjesén e
prapme té veturés dhe shkon deri té
njé stacion té shérbimit. Kur kthehet,
vetura ishte zhdukur pa |éné gjurmé.
Telefoni cingérron dhe zéri i thoté se
nése don djali t'i kthehet, ai duhet ta
vras njé njeri. Derisa jeta e Sebistian-
i lohet i vetmi person qé mund

ejtohet sigurt éshté Oskari....

maner (Gjermanisht: Schilf)
&s njé roman i vitit 2007 nga

tarja gjermane Juli Zeh. Ky
njé tregim pér profesorin e
té cilit iu éshté théné té vras
pér ta kthyer djalin e vet qé

ﬂidnapuar dhe detektivit Schlif

i cili ndérhyn pér té 2gjedhur rastin.
Julu Zeh ka punuar né kété roman pér
tri vite. Ajo ka hulumtuar dhe studiu-
ra fizikén duke lexuar libra mbi temén
dhe éshté konsultuar me njéprofessor
té fizikés pér “té siguruar qé gabimet
qé i béja té mos duken shumé qarté.”

DARK MATTER é&shté roman i pers-
pektivave té cuditshme dhe té ob-
sesionuara ku njerézit sillen sikur té
ishin né njé tregim té errét se sa né
njé jeté reale. Tri femra kryesore né
tregim (Rita, Maike dhe Julia) jané
njeréz praktik, té drejtpérsédreit;
pérderisa personazhet mashkullore
(Sebastian, Oskar dhe Schilf) nuk as-
pak té tillé. Motivimet e kryesit(ve)
té krimit mund t& jané pak sa té
pazakonshme né krahasim me krim-
inelét e tregimeve té zakonshme dhe
sjellja e disa nga detektivéve duket
pa ekscentrike por nuk ka asgjé té
ndérlikuar mbi até se cka po ndodh.
Libri nuk ka t& bé&jé me shkencés né
kuptim té pérpjekjes s& spjegimit té
koncepteve por ka té béjé me até
se si autori mendon se si shkenc-
tarét mendojné, ndjehen dhe sillen.

Seatt .\il.nl .xl~”;qu Rugle

Homoseksualiteti né Islam:
Reflektimi Kritik mbi Muslimanét
Gej, Lezbik dhe Transgjinor
Nga: Scott Siraj al-Haqq Kugle

Homoseksualiteti &shté njé anatemg
pér Islamin - ose késhtu mendojng
shumica e besimtaréve dhe jo-he.
simtaréve. Né gjithé boten muslj-
mane, kjo merret me armiqésj ky
dénimet shtetérore pérfshijna giobat
té rénda deri tek dénimet me vdekje,
Gjithashtu dijetarét dhe komentuesit
e shumté thoné se Kurani dhe Ha-
dithi jané kundér marrédhénieve tg
giinive té njéjta. Ky studim tregon
se ekzistojné mé shumé nuancy né
kété ¢&shtje se sa shumica mendo-
Jné. Né tregimin e tij t& Lutit, Kuranj
mund té interpretohet se e dénon
epshin se sa homoseksualitetin,

IRSHAD M
ALLAH

[BEATY:
LOVE

Allah, Liberty and Lc
hu, Liria dhe Dashuria)
Nga: Irshad Manji

(Alla-

Libri “Allah, Liberty and Love” | kana-
dezit musliman dhe aktivistit get, Ir-
shad Manji nuk éshté ndaluar ende
né Malajzi. Libri i ri kontroverz mbi |s-
lamin liberal né Malajzin me shumicé
muslimane ka krijuar kaos né mes té
konzervatoréve. Jamil Khir Baharom,
ministér i ¢éshtjeve islame, ka théné
se zyrtarét islamik dhe Ministria krye-
sore nuk do té lejojé e autorit pas
ankesave. Ai éshté cituar né agjensiné
kombétare té lajmeve Bermana duke
théné selibri éshté ofendues pér mus-
limanét sig ishte ideologjia Manji si
dhe jeta homoseksuale e hapur e cila

. 16 jeté kundér Islamit.
he

Sidero o .
Kom .3 ternetit tégjsarfé I':’:
s 098 1 o ozicion né gjuhen
ipas "0 s dispO
Zshté taﬂiln apa tregon té gjlth? neve
e MaRI® - pesimin dhe lirin né
: ne on nga dogmat repres-
ashté njé udhézues i

zrt'u péré njé qytetar iboté.”
p
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\ [ureen Simon

Awakening the Essential

Feminine
Nga: Maureen Simon

pér zhvillim né jeté, dashuri, puné
dhe pér krijimin e jetés qé ju déshiro-
ni, pérdorni kété libér si udhérréfyes,
inspirim dhe burim personal. Né kété
|ibér, Maureen Simon ndané casjen e
saj unike drejté krijimit té jetés dhe
botés qé ju meritoni, me aftésité e saj
pér té ju ndihmuar té caseni né dhura-
tat dhe fuqité e brendshme femérore
qé ju vecse posedoni. Mendoni pér
kété. Femrat nga veté natyra kané
tendenca té ndértojné lidhje dhe té
mbajné paqge. Ato njohin kujdesin,
bashkéndjenjén dhe komunikimin
né nivele jashtézakonisht té larta.
Intuita femérore rrallé heré vihet né
piképytje. Paramendoni pérdorimin
e kétyre vecorive dhe pér mé shumé,
krijimin e nj& ményre térésisht té re
té jetesés, duke pérfshiré kétu El-
ementin Feméror. Me ané té késaj
antologjie té pérmbledhur si rezultat

i vézhgimit person:

da, Simon béng ndryshi
/S ryshlmethellé i
té v.érteta. Me diturina dhe mjets:th:

;gjaté kétyre fageve,
( giendje ta Pérdornj
kualitetet tuaja femérore dhe té zrfrn“

villoni ato tg tierat pé j
pér ekzj :
se cilave as ju e

Veté nuk jeni ng diieni
Ky libér duhet t& lexohet nga tg:‘:
tha femrat e t& giitha moshat, Ky libér
duhe't te lexohet nga giithé ato qa
déshirojné t léng 8JUrmé né histori

al pér shyma deka-

film/movies

The stoning of Soraya M.
(2008)

‘Gurézimi | Sorayés! v& né pah
rreziget e fundamentaizmit fetar,
dallimin mes gjinive dhe sundimin e
té kqinjéve duke véné né gendér njé
tragjedi té vérteté. Ngjarja ndodhé né
vitin 1986, atéheré kur Khomeini vie
né fuqi né Iran. Njé gazetar france"z
udhéton pérmes njé fshati té vogél
jug-péréndimor kur vetura e tij grish—
et. Atéhere kur zgjedhje tjetér perve?
pritjes nuk ka, njé vendase rfllafte
kémbéngulése | afrohet gazetant,fihe
e bind t'a pércjellé até né kopshtin e
saj prapa shtépisé. Atje_ajoul s.r!palc.;s
atij krimin mé brutal pér té (EI|IN a]g
veté &shté déshmitare. Vetem nje

Main Topic; RELIGION & HOMOSD(UAUTY

:‘:éte aranzhuar, d.uke mos kuptuar

TE tmerret qé ajo ghe fémijet e
:; do :é duhej t& duronin nén sundi-

In e dores s& ran, i i
Atéherg kyr Alir: k:?gnb:h"k':u a

: rorzim
PESI & tani ai déshiron martesé me
njé vajzé 14 viegare, Soraya refuzon
dyke ditur qé ajo dhe fémijet e saj do
té vdisnin nga uria Pa mbeshtjetjen
financiare ta burrit te saj. Aliv nuk
&shté né gjendje t& kthei t& mirat
materiale té marra nga prindérit e
Sorayes me rastin e martesés (ashtu
siq zakonet udhézojne), por ai gjen
njé rrugédalje tjeter nga martesa.
Sipas ligjit Sharia, tradhétia marte-
sore &shté njé krim i dénueshém
me vdekje nése e akuzuara nuk
éshté né gjendje té argumentoi pa-
fajésiné e saj. Késhtu, Aliu akuzon
gruan e tij pér tradhéti. Pér t'u sig-
uruar gé ajo nuk do kishte mundé-
si_mbrojtjeje, ai shantazhon disa
fshataré pér té déshmuar né favor
te til. Nje giykim i shpejté béhet dhe
fati i Sorayes mbyllet pérgjithmoné.
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Dark Matter
By: Parvez Sharam dhe Sandi
DuBoéski

Sebastian and Oskar have been
friends since their days studying
physics at university, when both were
considered future Nobel Prize candi-
dates. But after their graduation, their
lives took very different paths; while
Oskar holds a prestigious research
post in Geneva, Sebastian worries
that he hasn’t lived up to his intellec-
tual promise, having chosen marriage
and fatherhood as an exit strategy

A few days after a particularly heat-
ed argument between the two men,
Sebastian leaves his son sleeping in
the back seat while he goes into a
service station. When he returns,
the car has disappeared without
trace. His phone rings and a voice in-
forms him that in order to get his son

back he must kill a man. As Sebas-

ife unravels, the only person

safely reach out to is Oskar...
Mat‘ter (German: Schilf) is a
ovel by the German writer

h. It tells the story of a phys-
‘essor who is told he has to kill
n in order to get his kidnapped

k, and a detective, Schilf, who
n to solve the case. Juli Zeh
d on the novel for three years,

OSEKSUALITETI

she researched physics by reading
books on the subject and ccznsult-
ed a physics professor, to 'make
sure that the mistakes | was b_oune
to make were not too obvious.

DARK MATTER is a novel of strange
and obsessed perspectives, where
people behave more as if they ?re
in a dark fairy story than in real life.
The three main women in the story
(Rita, Maike and Julia) are practicz-?l,
direct people; whereas the main
male characters (Sebastian, Oskar
and Schilf) are anything but. The
perpetrator(s’) motivations may be
a bit unusual compared with your
average fictional criminal(s), and
the behaviour of some of the detec-
tives eccentric, but there is nothing
complicated about what is going on.
The book isn’t about science in the
sense of trying to explain concepts,
but is about how the author thinks
scientists think, feel and behave.

Seotr Siraj al-liyy Kugle

Homosexuality in Islam: criti-
cal Reflection on Gay, Lesbian, and
Transgender Muslims

By: Scott Siraj al-Haqq Kugle

Homosexuality is anathema to Islam
= or 50 the majority of both believers
and non-believers suppose. Through-
out the Muslim world, it is met with
hostility, where state punishments

range from hefty fine

penalty. Likewise, numse::utshe d
and commentators maintair :ﬁho ars
Qur'an and Hadith rule unq at.the
o.usly against Same-sex relaﬁo,::b'mf'
pioneering study argyeg that théThls
far more nuance to the Mmatter Te s
most believe. Inits narrs than

X tive of
Quran could be interpreteq ::t;:he
N-

demning lust rather homosexuallty

Allah, Liberty and Love
By: Irshad Manji

Canadian Muslim gay activist, Irshad
Manji, “Allah, Liberty and Love, has
not been banned in Malaysia, yet.The
controversial new book on liberal I

lam in Muslim-majority Malaysia cre-
ated chaos among conservatisms. Ja-
mil Khir Baharom, minister in charge
of Islamic affairs, had said Islamic of-
ficials and the Home Ministry would
not allow the author’s roadshow in
the country following complaints.

He was quoted by national news
agency Bernama as saying earlier
Saturday that the book was offen-
sive to Muslims as was Maniji's ide-
ology and openly gay lifestyle, which
was deemed to be against Islam.
According to her website, the book,
now available in the local Malay lan-
guage, “shows all of us how to rec-
oncile faith and freedom in a world

4 ressive dogmas...
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Awakening the Essential

emininé
;y: Maureen Simon

To get ahead in life, |ov_e an'd bl:|si-
ness, use this book as guide, inspira-
tion and personal resourcg to creat.e
the world you most desire. In this
book, Maureen Simon shares hgr
unique approach to creating the life
. and world - you deserve, with skills
to help you tap into and leverage the
intrinsic feminine gifts and powers
that you already possess. Think of
it. Women are naturally predisposed
) to build relationships and maintain
peace. They nurture, empathize and
communicate at exceptionally high
levels. Feminine intuition is rare-
ly contested. Imagine harnessing
these traits, and more, as you create
a whole new way of living - incorpo-
rating your Essential Feminine. In this
succinct anthology, rich in historical
reference and decades of personal
observation, Simon makes change
profoundly real. With the knowledge
and tools delivered in these pages,
You will be able to use those feminine
qualities that come naturally and de-
velop those that have not yet been
fully realized., This. book ,is.a. must

Main Topie RELIG

read for all women - of

all ages -
want to mark thejr pl il

ace in history,

movies:

of Sor aya M.

The stoning of Soraya M.
(2008)

‘The stoning of Soraya M. illuminates
the dangers of religious fundamen-
talism, gender apartheid, and mob
rule centring on a true-life tragedy.
The story takes place in 1986, just
as Khomeini is coming into power in
Iran. A French journalist is traveling
through a small south-western vil-
lage when his car breaks down. Left
with no other choice but wait until
his car is repaired; the anxious jour-
nalist is soon approached by persis-
tent local Zahra, who convinces him
to follow her into the courtyard be-
hind her home. There, she reveals
to him that she has just witnessed
the most brutal crime. Just the pre-
vious day, Zahra had watched the
men or her town stone an innocent
woman to death. That woman was
Soraya, long-suffering wife o'f.abu-
sive tyrant Ali. Soraya wed Ali |f\.an
arranged marriage, never rea}nzmg
the horrors that she and her chlldre'n
would endure under her husband’s
heavy hand. When A" requested a
divorce so that he would be free to

ION &

marry a 18year-oiq i
: 0ld girl, Soraya boid-
Y refused, knowmg that she ang the

prove her innocence. So Ali

ove - 30, Ali accused
his wife of adultery. In order to en-
sure that she had no chance of de-
fending herself, he blackmailed sey-

eral male villagers to testify on his
nal was quickly called,
fate forever sealed.

behalf. A triby
and Soraya's
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